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THIS BOOK IS DEDICATED TO AGHA MAHMOOD SHERAZEE 

MY MATERNAL GRANDFATHER, TO WHOM I OWE MY 

EDUCATION IN ENGLISH, FARSI, URDU AND ARABIC. MAY 

GOD REST HIS SOUL IN PEACE. 

 

THE QUESTION OF THE POLITICAL SUCCESSION TO THE 

PROPHET (UPON WHOM BE PEACE) AND THE POLITICAL 

SUPPRESSION IN LATER PERIODS CRYSTILISED THE 

SHIITES  INTO  A  DISTINCT  GROUP  ESPECIALLY  AFTER 

THE  MARYTADOM  OF  IMAM  HUSSAIN  (UPON  WHOM  BE 

PEACE)  AT  KARBALA. 

 

ACCORDING  TO  THE  SHIITE  BELIEF,  THE  ONE  WHO 

WOULD  INTERPRET  THE  LAWS  OF  THE  QURAN  MUST  

BE  NEAREST  TO  THE  PROPHET  IN  ORIGIN,  KNOWLEDGE  

AND  PURITY  OF  CHARACTER.  THUS  SUCH  A  PERSON  

WILL  BE  BEST  SUITED  TO  BE  THE  SOLE  AUTHORITY  

ON  ISLAM,  AND  OF  THE  QURAN,  SO  AS  TO  INTERPRET 

THE LAWS OF THE QURAN ACCORDING  TO  THE  

INTENTION  OF  THE  CREATOR. 

 

HENCE  I  HAVE  NAMED  THIS  BOOK: 

 

“IMAMATE: ITS  NECESSITY  AND  ITS  SIGNIFICANCE” 

 

MAY GOD BLESS ALL THOSE WHO HELPED ME TO PRINT 

THIS  BOOK. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

HUSSAIN OF KARBALA 

 
MEN  WEEP  FOR  YOU  TODAY  IN  MANY  LANDS 

 

AND  ON  THEIR  BREASTS  IN  BITTER  ANGUISH  BEAT, 

 

AND  IN  SAD,  MOURNFUL  TUNES,  THE  TALES  REPEAT 

 

OF  HOW  YOU  LOST  YOUR  LIFE  UPON  THE  SANDS. 

 

YOU  NOBLY  SPURNED  THE  TYRANTS  BASE  DEMANDS 

 

AND  CHOSE  DEATH  TO  PREVENT  YOUR  SOUL’S  DEFEAT, 

 

BECAME  A  MARYTR  WITH  UNFLINCHING  FEET- 

 

FOR  THESE  WELL  MAY  ONE  WEEP  WHO  UNDERSTANDS. 

 

THIS  SORROW  AT  YOUR  DEATH,  DISPITE  THE  YEARS 

 

IS  STILL  AS  FRESH,  WHICH  TIME  HAS  FAILED  TO  QUELL. 

 

IN  EVERY  HEART  THIS  DAY  NEW  PAIN  APPEARS  

 

AND  OF  YOUR  SUFFERINGS  MEN  EACH  OTHER  TELL. 

 

THEY  SEE  A  VISION  THROUGH  SLOW  FALLING  TEARS 

 

OF  THAT  LONE  BATTLE  WHERE  ATHIRST  YOU  FELL 

 

 

 
BY  AMEEN  KHORASANEE 

 

 

 

 

 

 

 

 

 



FORWARD 

 
BY  ENVER  KHORASANEE 

 

 
My mother Shereen Khanum, (may her soul rest in peace) started writing 

this book in Karachi in the late fifties, and had completed the greater 

portion of the manuscript by 1964.  She employed a typist by the name of 

Mr. Pereira, (may his soul too rest in peace) who typed the manuscript. 

Since then through all of her sojourn, she held on to the manuscript dearer 

than her own life. She always expressed her desire to have it printed in a 

book form, and asked me several times to proof-read and do the necessary 

corrections. I did give it a cursory glance, but regrettably did not bring 

myself to the task. 

 

In narrating how this book came about to be, I will have to admit that my 

mother would go to the great Shia Scholar Agha Mehdi Pooya (May his 

soul rest in peace) who was our neighbour and took notes. My mother 

would very diligently retain all that Agha would say to her. At times I 

would recall my mother writing till the wee hours of the morning, an 

indication that, that day mother had taken notes from Agha. My father 

Mohammed Ali Khorasanee (May his soul rest in peace) also played no 

small part in that he was completely supportive of my mother’s effort in 

writing this book.  

 

The observant reader may notice that some newer articles have been added 

to the subject of  Ghadeer e Khum that is because mother had at no time 

stopped her research into this particular subject that had always fascinated 

her. It is not an exaggeration to say that mother was totally consumed by 

the subject of Imamate. 

 

On the 8
th
 of December 1999 our family doctor called to say mother has 

cancer, and that it has spread to both of her lungs. His prognosis was that 

mother has at best six or seven more months to live. Mother died on the 

21
st
 of June the following year. 

 

Soon this sad news spread among her near and dear ones everywhere. Jalal 

Khorasanee her nephew and the only member of the family who had 

actually read through her manuscripts concluded that it would be a very 

fitting-parting gift if we could have it published. Jalal and his brother 

Shahrukh approached me with this idea and seeing their enthusiasm, I 

could only concur. Before the day was over, I had finished typing the first 

chapter. When Shahrukh came from England to visit my mother he too, 

took several chapters to expedite the typing.  

 

I finished most of the typing before mother had passed away. Very often 

mother would want to read what I had typed. Reading each page, mother’s 



face would light up like a girl opening her birthday present.  By May of 

2001 the manuscript was completed except this page.  

 

 

While I was nursing mother at home during the last 21 days of her life, I 

managed to type and asked her a lot of questions pertaining to this book. 

The first thing mother did when released from the hospital was to write the 

dedication of this book to her maternal grandfather Hajee Agha Mahmood 

Sherazee (May his soul rest in peace.) 

 

Mother had told me several times, and also a couple of weeks before her 

death, that her main purpose of writing this book was to explain to her 

own Shias the true historical causes and events, that lead to the differences 

between the two major sects of Islam.  The remarkable aspect of this book 

is the fact that almost the entire quotes and references are from renowned 

Sunni scholars.  Throughout her life, mother never failed to draw a young 

audience around her in every small or large gathering, where inevitably 

there would be a discussion on the topic of Imamate.  Therefore this book 

is targeted to that audience.  Not once do I (nor anyone else who knew 

her) can recall my mother ever discussing this subject before a non-Shia 

group.  The views and contentions in this book are my mother’s. Any 

clerical or typographical errors are mine.       
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CHAPTER  ONE 
HADEES OR THE TRADITION 

 

Hadees means the sayings of the Prophet Mohammed. Sunnah 
means the, practices of the Prophet Mohammed. Without studying 
the Hadees and the Sunnah, laws and rituals would be unintelligible 
to us. For instance we are told to pray, but had it not been for the 
Sunnah of the Prophet we would not know how to pray. Therefore 
the connection between the Quran and the sayings and practices of 
the Prophet are vital and inseparable. Along with the Quran they are 
the source of guidance to Islamic laws and a way of life for the 
believers. 

 
For this reason the hadees in both Shia and Sunni sources are a 
commentary on and complementary to the Quran’s teachings. 
According to the Shia interpretation, Hadees and Sunnah of the 
Imams of the House of the Prophet known as the Ahlul Bayt are 
inseparable to that of the Prophet. Various scribes have handed 
down the sayings and practices of the Prophet to us from generation 
to generation and its narrators are called the Mohaddaseens. These 
Mohaddaseens are classified in the following order. 

 
Fatima, the daughter of the Holy Prophet, and Hazrat Ali, his cousin 
and son-in-law, and their progeny, the 12 Imams of the House of the 
Prophet are known as the progeny of the Prophet. The Imamate 
starts with Hazrat Ali and ends with the occultation of the last Imam, 
a period of approximately about 250 years. Ali and Fatima were 
constantly with the Prophet, from before, and immediately after the 
Declaration of the Faith.  They had seen his every action and had 
listened to his every word from the day they were born, till the day 
the Prophet breathed his last.  All traditionalists and all schools of 
thought among the Muslims agree to the purity and integrity of Ali 
and Fatima and that of the Imams of the House of the Prophet.  This 
has also been confirmed by the verse of the Quran that says:  

 
“Verily, verily Allah intends but to keep off from you (every kind of) 
uncleanliness, O’you the people of the house, and purify you (with) 
a thorough purification.”  Chapter 33 verse 33 

 
There were also several Companions of the Prophet, who were 
constantly with him, from either before or immediately after the 
Declaration of the Faith, and they too had seen his actions and 
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listened to his words from either before, or immediately after the 
Declaration of the Faith. 
Some of those Companions of the Prophet, and his progeny the 
Ahlul Bayt, held the confidence of the Prophet and had kept aloof 
from the politics of their times and were free from political or 
material motives.  Their narrations are accepted as reliable by all 
schools of thought among the Muslims.  They include Ibna Abbas, 
Salman-e-Fars, Jabbir Ibna Ansari, Abu Zar Ghaffari, Zaid, Osama 
Bin Zaid, Huzaifa, Umme Salma, Komail, Maisam, Sasa, Qanbarl, 
Malik Ashtar, Abu Hamza Somali, and a few others. 

 
The Sunnis believe that all the Companions of the Prophet were good 
and just.  The Shias do not accept this view.  The Companions, Omer 
Ibna Khattab (the second Caliph), Abdullah Ibna Omer, Muawiya, 
Abu Sufian, Abu Hureira, and the Prophet's wife Aisha were also 
narrators.  But they were not the early Companions. They had joined 
the Prophet as Companions, long after the Declaration of the Faith 
and some of them had even been his persecutors.  They had therefore 
not heard and seen what the Prophet had said and done in his early 
days i.e. before the Declaration of the Faith. 

 
A group of people who were the so called “students” of the Imams 
of the House of the Prophet, would attend lectures given by the 
Imams, obtain some original documents, misrepresent them and 
circulate them as authentic records.  These people were usually 
under the patronage of the ruling authorities or the Governments of 
their time, and for personal or political motives would forge 
traditions or Hadees and interpret the laws to justify the actions and 
habits of their patrons.  Some Companions of the Prophet who were 
hypocrites and pagans at heart were associated with the Prophet 
only for political reasons or for material benefits.  These people 
would give their versions of what they had seen or heard to suit 
their own various motives.  So contrary to the Sunni belief the Shias 
do not believe that all the Companions of the Prophet were good or 
just.  

 
On account of mass circulation of forged Hadees and the belief of the 
Sunni that all the Companions of the Prophet were good or just, the 
Shia scholars deemed it necessary to sort out the Hadees and 
categorize them by applying certain rules for determining the 
authenticity of the Hadees. These rules were:  
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First. The Hadees or tradition, must not only be handed down by 
men whose integrity is agreed upon by both Sunni or Shia masters of 
tradition, but must also be traced to the Prophet himself or, in the 
case of Shias, to one of the Imams of the house of the Prophet.  

 
Secondly, there must be an unbroken chain of such men of integrity, 
who in succession, had handed down the tradition (Hadees) to the 
next man of undoubted integrity.  Scholars and Masters of traditions 
both Sunnis and Shias should be in agreement as to this.  

 
The Shias reject traditions on the following grounds.   
 

As commanded by the Prophet, if it is in contradiction to the Quran 
and common sense.  
 
Traditions that attempt to change any word of the Quran.  
 
Traditions that try to justify any tyrannical acts against the Prophet 
and his progeny.  
 
Narrations tending to accept as Guides or Spiritual leaders those             
who had waged war against the Prophet and Hazrat Ali or any             
other Imam of the House of the Prophet.  
 
Exaggerated versions of the reward of various merits.  
 
Traditions tending to disrespect or demote the characters of any of 
the Prophets sent by God from Adam to Mohammed and down to 
the progeny of the Prophet.  
 
Narrations of indecency in the behaviour of any of the Prophet of 
God and the Ahlul Bayt towards women or their wives even if the 
narration could be traced to the wife herself. 

 
Some of the traditions of the Prophet as narrated by his Companions 
and the Companions of the Companions were collected during the 
lifetime of Imam Mohammed Baqar, the great grandson of Hazrat 
Ali and Hazrat Fatima. About 400 authentic documents were 
collected between the lifetime of Imam Mohammed Baqar and Imam 
Hassan Askari. These contained principles, doctrines, commentaries, 
and other details on various subjects based on the Quran and the 
Hadees.  
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The Sunnis accept the narrations of all the Companions of the 
Prophet and the Companions of the Companions, as authentic and 
reliable. Based on their belief all the Companions of the Prophet 
were good and just regardless of their merits or demerits, or the 
length of time they had associated with the Prophet or their actual 
relationship to him. 

 
The Quran itself warns the Prophet and the Believers that many 
people had accepted Islam for personal motives but were actually 
hypocrites and pagans at heart.  The Quran also clarifies that all of 
them were not good and just. Khalid bin Waleed, one of the 
Companions, is a typical case in point. In later pages his dastardly 
deeds will be mentioned. The following verse of the Quran 
establishes the principle that narrations into the good or bad faith of 
the report are to be investigated thoroughly. 

 
"O you, who believe, if a wicked man comes to you with news, verify 
it carefully, lest you harm people in ignorance and then regret what 
you have done.”  Chapter 49 verse 6  

 
“When the hypocrites come to you, they say: "We bear witness that 
verily you are the messenger of Allah.” Verily Allah knows that you 
(O Mohammed) are His messenger, and verily Allah bears witness 
that the hypocrites are indeed liars.”  Chapter 63 verse 1 

 
The Sunni traditionalists have to trace the Isnad, or authority of a 
Hadees, back through 8 or 9 generations, covering period of 
hundreds of years, until they arrive at a testimony of a contemporary 
of the Prophet.  The Shia traditionalists need only ascribe a statement 
through 3 or 4 witnesses (not generation) whose integrity is agreed 
upon by all the Masters of tradition, to one of the 12 Imams and 
through them to the Prophet himself. 

 
For several years after the death of the Prophet the Ruling authorities 
or the government of the time suppressed all the traditions and 
prevented their circulation. The later Caliphs, (the Bani Omeyyas 
and the Bani Abbasis) produced Hadees to extol and justify their 
claims to the Caliphate and to bring down the image of the Prophet 
to their own level. If suitable Hadees could not be found, they were 
fabricated. Az Zuhri one of the Sunni compilers of traditions actually 
stated, "These princes (rulers) have compelled us to write traditions." 
Therefore it was obvious that traditions were being forged to suit the 
regime of the time.  All historians agree to this fact. 
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Sheikhs Bukhari and Muslim were collecting Hadees when the 

Abbaside Caliphs were at the height of their power, and had to be 
discreet in their reports.  Reports that did not support the validity of 
the authority of the said rulers were distorted, abridged or entirely 
omitted. However there are many reports that have been omitted by 
the two Sheikhs but have been considered authentic, according to 
criterions followed by the two Sheikhs. There are several Sunni elite 
thinkers and eminent traditionalists, and historians of that time that 
have recorded several reports.  
 

These traditionalists and historians also for political reasons 
partially failed to give full accounts of the addresses and saying of 
the Holy Prophet and all that occurred in his life. Nevertheless 
whatever have been mentioned is sufficient for the purpose of 
establishing the Truth. 

 
Ijma or consensus of opinion of the people is another strong factor in 
the Sunni hierarchy. If Ijma will support a rule or a hadees of the 
most doubtful origin, it is regarded as authentic and decisive. It. 
governs every branch of their doctrine and their laws, whether 
theological, criminal, or civil. By consensus of opinion the Sunnis 
have shut the door of further interpretation of the Quran, its laws 
and rituals after the death of certain theologians. 

 
According to the Sunnis no new laws and rituals can be interpreted 
after the death of their four theologians and scholars namely: Abu 
Hanifa, Shafie, Maliki, and Ibna Hambal. 

 
It must also be remembered that the Islamic religion and its laws and 
observances whether Sunni or Shia, are based on those books of 
Hadees which have been accepted as authentic.  Therefore 
authorities of unquestionable authenticity and integrity are required 
on which to base the truth.  

 
The Sunnis and the Shias do not believe in reports that are not 
incorporated in their own recognized register.  When reports relating 
to the merits of Ali and the Ahlul Bayt are not found in their 
registers, the Sunnis say they do not believe in them.  However, 
when such reports are found in their own reports, they say,  
“Although the traditionalist or historian may be a professed Sunni, 
he has a Shiite leaning." 
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For instance Shibli Numani says in his book Al Farooq “the difficulty 
however is, that the books the Sahih of Sheikh Bukhari and other 
books (meaning their own Sunni books) contain certain references 
which cannot tally with our conjectures".  If one does not accept 
certain reports even if they are incorporated in their own books, 
which have been accepted by them as authentic, it reveals that their 
logic and reasoning leaves much to be desired. 

 
Therefore unless the Sunnis can produce better books on hadees, 
than the ones they have already accepted as authentic, then on what 
would they base their religion and Faith? This discrimination in 
accepting or rejecting reports from books that have already been 
accepted by them as authentic, damages the authenticity of the book 
as a whole. 

 
A person’s religion and beliefs cannot be based on speculations and 
conjectures. When a person adopts a guiding principle, where 
reports which are in favour of the rulers (whose sovereignty is 
considered legitimate), and that all reports derogatory to them are 
false, even if they are incorporated in their own books, then, they are 
deliberately closing their eyes and ears to the dictates of any reasons 
or proofs. They will be establishing a strange principle to 
discriminate true and false reports of hadees the logic of which is not 
easily understood. 

 
Except for a few quotations from the Nahjul Balagha of Hazrat Ali 
and Marooj uz Ahab by Masoodi, only those historical fact and 
hadees have been referred to in this book that are common to, and 
recorded in the annals of both the Sunnis and Shias and which are 
considered authentic by both sects. The references given are directly 
from the accepted books of history and tradition of Sunnis only.  In 
most cases for the sake of brevity one or two references are given 
instead of several. 

 
The highest books of Hadees of the Sunnis are:   

 
1. Sahih Bukhari  
2. Sahib Muslim 
3. Sunan e Ibna Dawood 
4. Jama e Tirmizi 
5. Sunan e Ibna Maja 
6. Sunan e Nasaie 
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After applying certain standard rules of acceptance or rejection, 
the Shia scholars placed the Hadees under three categories. 

 
Authentic, Doubtful, or False and therefore to be rejected.  The first 
scholar to sort out the Hadees was Mohammed Ibna Yaqoob al 
Kulaini.  For 20 years he conducted his tremendous research.  He 
then produced his famous book "Kafi fi Ilmuddeen (fundamentals of 
the Faith).  Kulaini died in 939 = 329 A.H.  Besides Kulaini there 
were other scholars who applied themselves to this tremendous task 
of sorting out the Hadees. 

 
Mohammed Ibna Yaqoob al Kulaini (939 A.D/329 A.H) wrote Kafi fi 
Ilmuddeen  (Fundamental of the Faith).  
 
Mohammed Ibna Babuwaih al Qummi (991ac/381a.h.) wrote Man 
laa Yazharal faqih (Things that jurists may not remember). 
 
Mohammed Hassan at Tusi (1067ac/459a.h.) wrote Tahzibal Ahkam. 
 
The same author wrote Istabsaar (Clarification or explanation of the 
differences in traditions). 

 
Unfortunately none of these books have been translated in any 
European languages. The Shias consider these four books to contain 
Hadees that are traceable to the Prophet and the Imams of the House 
of the Prophet in accordance with the criterion recognized by them. 

 
Generations later, Mohammed Baqar Majlisi scrutinized all available 
records of the Muslims and finally classified them as authentic and 
false.  His compilations are contained in 26 volume for the reference 
of future research scholars. He died in 1699A.D/llll A.H. 

 
Besides his monumental works on the Hadees he also wrote the 
following books. 

 
1.  Huqal Yaqeen                    Essence of Conviction 
2.  Aynul Hayaat                     The fountain of Lights  
3.  Mishkaatul Anwar             The lamp of Lights 
4.  Hilaaya tul Muttaqeen      Ornament of the Pious 
 5.  Hayyatal Qoloob               Life of Hearts  
 6.  Tuhfatoz Zaireen               Gift of the Pilgrims 
 7.  Jalal ul Oyoon                    Glory of the Sight 
 8.  Zadol Maad                        Provisions for the day of Judgement 
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 9.  Taztira Aimmeh                 Narration of the Imams of the House   
                                          of  the Prophet. 
 

These books with the exception of No. 5 have not been translated in 
any European language. However the references given are directly 
from the accepted books of Hadees and history of eminent scholars 
and historians of the Sunnis. Here again, for the sake of brevity one 
or two references are given instead of several. 

 
Everyone cannot pass judgement upon matters of law for the reason 
that everyone cannot give an opinion on biology and medicine 
unless the person is qualified in that particular field by having 
studied them. 

 
Hence it is the duty of every Shia to follow the rulings of a living 
specialist who has reached a high degree of proficiency in the science 
of law, and possesses other traditional requirements.  Such persons 
are called Mujtahids by the Shias.  Only such as they, can give 
rulings in matters of law and the practices of Islam. 
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FAMILY  OF  THE  PROPHET 
 

Fihr surnamed Qureish was a descendant of Adnan who was one of 
the descendants of the Prophet Hazrat Ismail. On Divine command, 
the Prophet Abraham, with the help of his son Ismail had built the 
Kaaba, the first House for the worship of God. The guardianship of 
this sanctuary remained in the hands of the Children of Ismail.  
Kossay, a descendant of Fihr became both the secular and religious 
leader of that part of Arabia known as the Hijaz, about the middle of 
the sixth Century of the Christian era, and was acknowledged as the 
Chief of the Qureish tribe. 

 
After his death a dispute arose amongst his grandchildren, which 
was settled by dividing the authority amongst themselves.  Hashim a 
grandson of Kossay was a man of great integrity and authority as 
well as a man of wealth among the Qureish. This authority gradually 
passed into the hands of his son Abdul Muttalib who came to be 
known as The Lord of Mecca and The Leader of the Arabs. 

 
Shams, another grandson of Kossay became the father of Omeyya 
whose descendants were always jealous of their cousins the children 
of Abdul Muttalib.  Recent researches have supposedly revealed that 
Omeyya was a slave adopted by Shams and was not his own son.  
Inspite of the distribution of privileges and power among the 
descendants of Kossay, the personal character and influence of 
Abdul Muttalib gave him and his descendants (who were custodians 
of the Kaaba), a position of great eminence.  This branch of the 
family came to be known by the names of Hashimi and Muttalabi.   

 
Abdul Muttalib had several sons, some of whom were Abu Lahab, 
Abbas, Hamza, Abu Talib, and Abdullah.  Abdullah the youngest 
was the father of the Prophet Mohammed, and Abu Talib was the 
father of Hazrat Ali.  Abu Talib, Hamza, Abbas, and Abdullah were 
born of the same mother, whereas Abu Lahab and other sons of 
Abdul Muttalib were born of another mother.  Certain members of 
this family, that is the parents of the Prophet and Hazrat Ali, their 
grandfather Abdul Muttalib and their great grandfather Hashim, 
had been adherents of the teachings of the Prophet Hazrat Ibrahim.  
They had always believed in the Unity of God, and thus had never 
bowed before idols.  They came to be known as Unitarians or 
believers of the Faith of Ibrahim. 
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Poems composed by Abdul Muttalib and Abu Talib, as well as their 
conduct and sayings, have proved that they were not idolaters. Two 
very authoritative sources confirm this. 

 
             1.   Baheeqi in Dilail un Nabuwat. 
             2.   Abul Fida in Kitaabul Mokhtasar fi Akbaril Bashari. 
 

The following story is worth narrating.  When the Abyssinian army 
led by Abraha was about to attack Mecca, the besieging army 
captured camels that belonged to Abdul Muttalib.  When Abdul 
Muttalib was informed of this, he arranged for a meeting with 
Abraha.  Such a request made on, the eve of the invasion, by the 
chief of the Qureish, and the most important man in Arabia caused a 
stir and great surprise.  Abraha met Abdul Muttalib with all the 
respects due to a chieftain and asked him to state his request.  His 
only request said Abdul Muttalib, was that the camels be returned to 
him.  Abraha was shocked at this simple desire and said that he had 
thought perhaps that the chief of the Qureish had wanted the 
besieging army to respect the sanctuary of the Kaaba and prevent it 
from destruction.  To this Abdul Muttalib replied  “The Lord of the 
Kaaba is Allah and I am the lord of my camels.  Allah will protect 
and guard His House.  I want only my camels to be returned".  In the 
ensuing battle, the army of Abraha was annihilated. 
 
After the death of Abdul Muttalib his son Abu Talib, succeeded him 
as the Chief of the Qureish and the Omeyyas who were their rivals, 
continued to harbour the bitterest enmity, and were jealous towards 
them.  Abu Talib had married his cousin Fatima bint e Asad who 
was also a Hashimite.  Abdullah was married to Amina, but he had 
died a few months before the birth of his son who was named 
Mohammed.  Mohammed was born on the 17th of Rabi ul Awal in 
the year Abraha had come to destroy the Kaaba.  As Abraha was 
riding at the head of his troops on a magnificent elephant, that year 
came to be known as the Year of the Elephant.  It was 570 A.D.   

 
Five years later Amina died and the doubly orphaned child was 
thrown upon the care of his grandfather Abdul Muttalib, who 
watched over him very tenderly.  Three or four years later, he lost 
his grandfather as well.  On his deathbed the old grandfather 
handed over Mohammed to Abu Talib, the father of Hazrat Ali.  
Throughout his life, Abu Talib looked after his nephew Mohammed 
with great love and tenderness and later when Mohammed declared 
his mission, defended him against his enemies as well. 
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As a young man, Prophet Mohammed travelled for trading purposes 
as a representative, and agent of a noble and wealthy kinswoman 
named Khadija. She was so impressed with his honesty and 
prudence that she made an offer of marriage to Mohammed.  The 
great happiness and blessing of his marriage to Khadija was the 
auspicious birth of his one and only daughter Fatima our “Lady of 
the Light” from whom descends the Imam of the House of 
Mohammed.  Two sons Kasim and Ibrahim were also born, but they 
died in their infancy. 
 
The historian Abul Kasim Kufi records thus in his book Kitab ul 
Istaghasat.  Some days after the marriage of the Holy Prophet with 
Hazrat Khadija her sister Hala passed away, leaving behind two 
daughters who were fostered by Hazrat Khadija as her own children.  
These children use to address the Prophet as “father”.   

 
Before the declaration of the faith these two girls were married to the 
sons of Abu Lahab.  When the Prophet started preaching Islam, Abu 
Lahab ordered his sons to divorce the nieces of Khadija. Later, these 
two ladies, who were the nieces of Khadija and not the daughters of 
the Prophet or of Khadija, were given in marriage to Osman Ibna 
Affan although after the death of the first sister. 

 
In the year 599 A.D. Abu Talib was blessed with the birth of his 
youngest son, who was named Ali.  Hazrat Ali was born inside the 
Kaaba on Friday the 13th of Rajab.  When the pain gripped his 
mother, she went to the Kaaba to seek Divine help and solace, and 
cried  “O God make easy for me my labour”. For three days she 
remained enclosed while her family was searching for her.  At last 
they opened the locked door of the Kaaba to find that a baby boy 
had been delivered inside this sanctuary.  Allama Alusi has recorded 
this birth inside the sanctuary of the Kaaba in Sharah e Aineyeh. 
 
The baby did not open his eyes till his cousin, Mohammed carried 
him in his arms and had kissed him.  The Prophet had not yet 
received his orders from God to proclaim his Apostleship to the 
people.  When Hazrat Ali was still an infant, the Prophet took 
permission from his uncle Abu Talib and adopted him.  Under the 
constant loving care of his cousin Mohammed, Hazrat Ali was a 
believer of the Unity of God, and thus, had never bowed before idols 
just as the Prophet never had. 
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 Said Hazrat Ali: “From the very beginning of my life he loved me 
and I loved him.  He took me in his lap when I was a baby, and 
thence I was always with him, he often kept me embraced to his 
heart, he used to make me sleep next to him, we used to be so close 
to each other that I felt the warmth of his body and, smelled the 
fragrance of his odour.  When I was a baby, he fed me with his hands 
often chewing hard bits for me.  He never found me lying nor weak 
nor wavering.  From the time of his (Mohammed's) babyhood God 
had appointed Jibrail to be always with him and this angel was 
leading him towards exemplary qualities and high moral values and 
I followed the Holy Prophet step by step as a baby camel follows its 
mother.  Daily he used to place before me a fresh standard of 
efficiency and used to order me to follow it.”  (Nahjul Balagha).  

 
Hazrat Ali would accompany the Prophet whenever the latter 
proceeded to the cave of Mount Hira to meditate.  Said Hazrat Ali: 
“Every year he used to stay in a cave of the Hira mountains for 
sometime, and nobody used to be with him but I.  None could see or 
hear him or be near him but I.  During those days Islam was the 
religion of only the Prophet and his wife Khadija and I was the third 
besides the two.” (Nahjul Balagha). 

 
Nobody else in the world had accepted Islam.  I, even then used to 
see the Divine Light of Revelation and Prophethood, smell the 
heavenly fragrance of Apostleship. When the Holy Prophet received 
the first revelation Satan lamented loudly.  I asked the Holy Prophet  
“Who is lamenting and why?”  He replied,  "It is Satan, who has 
given up hopes of acquiring complete sway over the human mind.  
In his disappointment he is lamenting over the chance lost, Verily, 
Ali, you also hear whatever is revealed to me, and you also see 
whatever is being shown to me.  With this difference that you, are 
not entrusted with Prophethood, but you will be my successor, 
helper and vazier, and you will always uphold truth and justice.”  
(Nahjul Balagha). 

 
The Quran mentions that God decided to appoint His Vicegerent on 
the earth and the angels resented.  God then asked the angels to read 
certain names.  The angels could not. God then asked Adam to do so.  
Adam was able to read them and declared them to the angels.  The 
angels were then commanded by God to prostrate to Adam.  These 
celestial beings were ordered to prostrate not to the mere body of 
Adam but to his God given Knowledge that had qualified him and 
not the angels to be the Vicegerent of God on earth. Verses of the 
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Quran and traditions of the Holy Prophet reveal that God first 
conditioned the souls of His messengers with Divine knowledge in 
order for them to teach humankind before creating their physical 
bodies. 

 
It is therefore an erroneous belief, that the sight of the Angel Jibrail 
startled the Prophet Mohammed on the night he was commissioned 
to declare the Faith and his own Prophethood.  It is also erroneous, 
that the Prophet was uncertain of himself and he ran shivering like a 
frightened little child to his wife Khadija, who in turn covered him 
with a warm blanket and took him to her cousin Waraqa to receive 
consolation and to be assured that yes indeed, he (Mohammed), was 
the Prophet of God the fact of which he was unaware.  
 
According to the sermon of Hazrat Ali that has been mentioned, not 
only the Prophet Mohammed, but also he (Ali) himself the young 
disciple of the Prophet was aware of the approaching order from 
God to declare the faith.  Prophet Mohammed has said:  “I was the 
Prophet of God when Adam was still amongst the water and clay.” 
Yanabeul Mawaddat by Sheikh Sulaiman Naqshba. Prophet 
Mohammed also said: “Ali and I, fourteen thousand years before the 
creation of mankind were one Light.  When Allah created Adam, He 
split the Light into two, one of which is I and the other is Ali.” 

 
1. Mohibuddin Tabari in Riaz un Nazarah 
2. Sibt Ibna Joozi in Tazkaveh e Khawas 
3. Abdullah bin Ahmed in Zawaid e Monaqib 
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DECLARATION  OF  THE  FAITH 
 

Quran Chapter 20  
25.    Musa said: “O my Lord! Expand for me my breast 
26. And make my task easy for me 
27. And loose the knot from my tongue 
28. That they may understand my speech 
29. And appoint a vazier for me from my family 
30. Haroon my brother 
31. Strengthen my back by him 
32. And associate him in my affair 
33. That we may glorify You much 
34. And remember You much 
35. Verily You are ever seeing us” 
36. Allah said: “Granted is your prayer O Musa.” 
 
Chapter 7: verse 142 
 
“And Musa said to his brother Haroon: ‘Take my place among  
my people, act rightly and do not follow the path of the  
mischief-makers.” 
 

Abu Ishaq Salabi relates in his Tafseer that the Prophet prayed: “O 
my Lord!  My brother Musa made a petition to you and said: Expand 
to me, and loosen for me my tongue, that they may understand my 
word, and appoint for me a minister from my family, my brother 
Haroon, strengthen my back by him, and associate him with me in 
my affair.  Then, O my Lord!  You revealed a revelation to him, 
saying: Very soon We will strengthen your arm with your brother 
and We will give you both superiority.  O my Lord!  I am your 
apostle and servant Mohammed, expand to me my breast, make easy 
for me my affair and from my family appoint Ali my minister.” 

 
The Prophet received Divine Commission to declare the Faith when 
Hazrat Ali was 13 years of age.  Hazrat Ali said:  

 
“When the verse ‘Warn your nearest relations' (Chapter 26,Verse 
214) was revealed the eminent Apostle called me and ordered me,  
‘O Ali, the Creator of the World has asked me to warn my people 
about their doom, but in view of the conditions of the people, and 
knowing that when I will give them the words of Allah they will 
disbelieve, I felt depressed and discouraged. However, 0 Ali, take a 
measure of foodgrains, a leg of goat, a big bowlful of milk and 
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arrange for a feast, than call the sons of Abdul Muttalib, so that I 
may deliver to them words of Allah.  So I did what the Prophet bade 
me do and the descendants of Abdul Muttalib, who were about forty 
in number gathered together.  Among them, were the uncles of the 
Prophet Abu Talib, (Hazrat Ali’s father), Hamza, Abbas and Abu 
Lahab.  When the food was presented as desired by the Prophet he 
lifted a piece of meat and tore it into small pieces and scattered the 
pieces on the tray and said ‘start eating in the name of Allah’ All the 
people present had the food to their fill, though the milk and the 
food were just, sufficient for one man.  Then he intended to talk to 
them, but Abu Lahab interfered and said ‘Verily your comrade has 
entranced you.’  Having heard this statement all of them dispersed 
and the Apostle did not have a chance to talk to them”.   

 
The next day the Messenger of the Lord again told me: ‘0 Ali, make 
arrangement again for a party as you did yesterday, and invite the 
descendants of Abdul Muttalib!  I arranged for the party and 
gathered the guests as I was asked to do by the Prophet.  After they 
had finished eating the Apostle addressed them thus, ‘O descendants 
of Abdul Muttalib, I have brought for you the best virtues of this 
world and the next and I am appointed by the Lord to call you unto 
Him.  Therefore who amongst you will share my burden with me in 
this tasks and be my brother, my entrusted one and Caliph?’  
Nobody responded to the call of the Prophet.  But I, although the 
youngest of the congregation said, 'O Messenger of Allah I will be 
your minister in this task’ The Prophet then patted my neck very 
kindly and said, ‘O my people.  This Ali is my brother, my entrusted 
one and my Caliph among you.  Listen to him and obey him.’  
Having heard from the Prophet they all burst into laughter and said 
to Abu Talib ‘Listen! you are ordered to obey your son Ali.’  

 
Says Thomas Carlyle in his book Hero and Hero worship, “Shaking 
the Prophet’s hand in pledge of allegiance, when this small hand was 
placed in the strong hand of the Prophet, the path of history 
changed.”  Again says Carlyle, “The assembly broke up in laughter, 
nevertheless it proved not a laughing matter but a very serious 
thing.” 

 
The following too have recorded this incident. 

Ibna Ishaq 
Ibna Jareir Tabari in Tareekbur Rasul wa Mulook 
Ibna Abi Hatim in his Tafseer 
Ibna Mandaweyeb in his Tafseer 
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Abu Naeem in his Hulyat ul Awlya 
Bahaqi in his Derail un Naboowah 
Salabi in his Tafseer 
Tabrani in his Tafseer 
Ibna Aseer Jazi in his Tareekh e Kamil  
Abul Fida in his Kitabul Mukhtasar fi Akhbaril Bashar  
Abu Jaffer Iskaani Mutazali in Naqze Umani.  
Halabi in his Seerat 
Ahmed Ibna Hambal in his Musnad 
Nasaie in his Kasais 
Thomas Carlyle in Hero and Hero worship 
Gibbon in his Decline and fall of the Roman Empire 
Davenport in Apology for Mohammed and the Quran 
Washington Irving in Mohammed and his Successors. 
Bagbivi in Tafseer e Maaimut Tanzeel 
Kazim Baghdadi in Tafseer e Kazim. 
Jameluddin in Jamal Jawami 
Al Muttaqi in Kanzul Ummal 
Ibna Aseer Jazri in Tarikh e Kamil 
Hakim in his Mustadrak.  
 

This sermon of the Holy Prophet has been incorporated in the books 
of the Sunni elite leading and eminent Traditionalists and Historian 
in either exactly the same words or with slight charges but from the 
same point of view of its meaning and understanding.  It has been 
reported not in one manner, and not from one source, but in 
different manners, and from different sources, with each manner and 
source confirming the other manner and source.  On account of its 
celebrity, not only Muslims, but also we have seen that Orientalist 
have incorporated this famous sermon of the Prophet in their Books. 

 
Although Bukhari and Muslim have not incorporated this report in 
their books, but it is considered authentic according to criterions 
followed by these two Sheikhs. Though admitting the Prophet had 
appointed Ali his successor simultaneously with the declaration of 
the Faith, some choose to justify the claims of others to the Caliphate 
by either ignoring, or denying the importance of this tradition.  The 
Sunnis contend that Ali’s appointment was before a small group of 
Qureish only, and that the nomination or allegiance of a minor is 
outside the rules of legality.  One must remember, that the Prophet 
at that time, was not addressing an assembly of elders only, but also 
to future believers as well. 
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Mohammed was appointed an Apostle for the universe and not for 
his family only. The appointment of Ali by the Prophet when 
acclaiming Ali as “my entrusted one, my Caliph among you” cannot 
be distorted to mean that the Prophet appointed Ali to succeed and 
represent him in his family only.  The tender age of Ali cannot pose 
as an excuse or legal ground.  The dismissal of his authority, and 
brushing aside his appointment as Caliph by the Prophet, is no 
argument, for the Prophet himself was appointed an Apostle by God 
when others more senior than him, and more wealthy than him 
existed.  The following verses of the Quran confirm the import of 
every speech of the Prophet.                     

 
Quran Chapter 53   
 
1.    By the star when it goes down, 
2.    Your companion does not err, nor does he go astray, 
3.    Nor does he speak out of (his own) desire, 
4.    It is but a revelation revealed, 
5.    Taught him by the supreme in power. 
 
Quran Chapter 81  
 
19. Verily it (the Quran) is the word of a most honoured     

messenger, 
20. Owner of mighty power who is honoured in the presence 

of the Lord of the ‘ARSH, 
21. Obeyed (by all creation), trustworthy. 
22. (O people) your companion (Mohammed) is not mad. 

 
It will do well to remember that our Prophet Mohammed does not 
utter words in delirium even in illness as some people will have us 
believe. Throughout his life, the Prophet said and did only that 
which was commanded by Allah.  

 
Quran Chapter 69 
 
38.   So I swear by what you see 
39. And what you do not see 
40. That, verily, it is the word of an honoured messenger 
41. And not the word of a poet. (How) little is it that   

                 you believe. 
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The elders however asked Abu Talib, that if his nephew Mohammed 
was not to be considered a raving mad man, then what else could he 
be?  He was not only asking Apostolic recognition for himself, but 
also commanding everyone including his uncle Abu Talib the chief 
of the Qureish to obey his own youngest son Ali. 
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THE  PERSECUTION  OF  PROPHET  
MOHAMMED 

 

Mockery however gradually gave way to active concern.  
Mohammed’s message, the Qureish thought will threaten their 
whole way of life and their very means of livelihood.  If the worship 
of idols were abandoned, Mecca would cease to be the center of 
Arabia's pilgrimage and the city would lose its important position 
and its main source of income would stop.  Even its trade caravans 
might be diverted from Mecca.  Furthermore, the clan and personal 
social distinctions of the Meccans would no longer follow the ancient 
class and kinship principles and privileges, but they would have to 
conform to the new ideological ideas. The political and economic 
repercussion that would follow will threaten their social status, their 
general conduct, their privileges, their sense of justice and with these 
their businesses and trades.  Then and there they resolved to 
suppress by use of force, this new ideology that threatened their 
established way of life and their prosperity. 

 
The Qureish approached Abu Talib and asked him to stop his 
nephew from denouncing their gods and beliefs.  Abu Talib sent 
them away with soft and polite words.  To Mohammed he said  “Son 
of my brother, say whatever you please for by the lord, I shall not 
abandon you, never.” 

 
Seerat e Ibna Hisham 
Tarikh e Kamil of Ibna Asser 
Tarikh e Adul Fida  
 

Abul Fida in Kitabul Mukhtasar fi Akhbaril Bashar states that some 
of the poems composed by Abu Talib prove that without a doubt he 
had accepted Islam.  The following is a translation of the poem. 

 
0 Mohammed, you have called me to the, 
Islamic creed and I believe that you  
Are true to your word, straightforward and trustworthy.  
And there is no doubt in my belief that the religion of          
Mohammed  
Is the best of all the religions of the world. 
By God, as far as I am alive not a single person, 
From among the Qureish can harm you. 
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Abu Talib had always been a Unitarian and belonged to the faith of 
the Prophet Ibrahim.  He did not make formal declaration that he 
had accepted the Apostleship of his nephew, because he wanted to 
remain the chief of the Qureish, in which position, he would be able 
to provide better protection to his nephew to propagate the Faith 
without fear of direct violence.   

 
The Qureish persecuted and boycotted Mohammed and his few 
followers, some of whom they even tortured to death. Feeling deeply 
for the sufferings of his followers whose position became more and 
more unbearable as time went on, the Prophet advised them to seek 
safety in Abysinia where a Christian King was ruling. Fifteen 
believers lead by Jaffer, the brother of Hazrat Ali, sailed for  
Abysinia, and this is called the First Exile or Muhajarat in the history 
of Islam. Others soon joined them but the hostilities of the Qureish 
pursued them even there. They sent a deputation to the king and 
demanded the delivery of the refugees so that they may be put to 
death. When the refugees explained their case, the King refused to 
surrender, them and the deputies of the Qureish returned home 
bewildered and enraged.   

 
The return of the unsuccessful deputies from Abysinia roused them 
to frenzy. They determined to exterminate the entire clan of Hashim 
and Muttalib. They formed a league against the descendants of 
Hashim and Muttalib, and resolved not to enter into any contract of 
marriage with the Hashimites, or to trade with them. The Hashimites 
and Muttalibs were struck with dismay and fearing that this might 
be a prelude to an attack abandoned their houses and concentrated 
themselves at one point. They betook themselves to the Shaab, or 
quarter of Abu Talib that was a long narrow mountain defile, cut off 
by rocks or walls from the city, except for one narrow gateway.   

 
Abu Lahab aligned himself on the side of the enemy.  They lived in 
this defensive position with the Prophet in their midst, for three 
years. This measure also failed, for the Prophet and his Companions 
refused to entertain any thought of surrender, and they steadfastly 
endured the extremes of privation. Reconciliation was at last brought 
about between the Qureish and the believers. The blockade was 
lifted and the Hashimites and the Muttalibs were allowed to return 
to Mecca. The privations and hardships endured by the Muslims 
gravely affected the health of both Hazrat Khadija and Abu Talib, 
who followed each other to the grave within a short interval.  This 
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year is therefore termed in the history of Islam as the “Year of 
Mourning”.  

 
Though the boycott was lifted, every obstruction was placed in the 
way of the Prophet, to prevent him from establishing contact with 
his people. The death of his faithful wife bereaved him, and 
deprived the Prophet of his principal source of comfort and 
consolation. Twenty-five years of married life with her was one long 
uninterrupted happiness.  When she passed away the Prophet was 
fifty-one years of age.  He had passed the prime of his life with her 
and had never married any other woman during her lifetime. The 
death of his uncle exposed him to direct ill treatment and 
persecution.  Because of these changed circumstances the Prophet 
decided to go to Taif. But Taif rejected him for fear of being 
embroiled with the Meccans.  The Prophet returned to Mecca and the 
Meccans made life unbearable for the Prophet and his followers.   
 
Unhopeful now of success among the Meccans, the Prophet 
preached to strangers visiting the city for trade or pilgrimage.  He 
thus obtained a few disciples among the people of Medina who later 
sent a deputation to the Prophet inviting him to their city.  Many of 
the Believers fled to Medina for safety and the Prophet was soon to 
join them. 
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CHAPTER  TWO 
THE  IMMIGRATION  OR  HIJRI 

 

The Meccans apprehending that Mohammed might soon get out of 
their hold, urgently summoned a meeting of the Elders. After some 
deliberations it was finally decided that a young man from each tribe 
should be chosen to simultaneously thrust their swords into the 
body of Mohammed, so that the charge of murder might be laid 
equally on each tribe.  The Bani Hashims who would then be unable 
to fight all the tribes would be left with no other choice but to, accept 
blood money. 

  
While the disbelievers were deliberating, Jibrail informed the 
Prophet of the plot and conveyed the command of God to cover Ali 
with the Apostle’s mantle on the bed and to migrate to Medina.  The 
Prophet revealed the Divine instructions to Hazrat Ali and entrusted 
to his care all the deposits and securities which he held by virtue of 
having been recognised as "The Trustworthy (Al Ameen)”.  The 
Prophet then issued an instruction that all Muslims were to remain 
indoors that night and that on no account were they to leave their 
houses. By then the assassins had posted themselves round the 
Prophet's dwelling but the Holy Prophet miraculously passed 
through them unobserved.  He had not gone far, when to his 
surprise he found that Abu Bakr, against his explicit order that all 
Muslims should remain indoors, was walking around.  

 
The Prophet and Abu Bakr then took shelter in a cave.  After the vigil 
at night, the disbelievers rushed into the Prophet's house at dawn 
and surrounded the bed and removed the green mantle, but to their 
dismay they found Ali and not Mohammed, sleeping very soundly 
in bed. They shook Ali and asked him the whereabouts of his cousin.  
Ali calmly replied “Did you appoint me his guardian that you hold 
me responsible for him?  God knows where he is."  

 
A hurried search of all the exits from the town was made.  Abu 
Jahal’s men hurried towards Medina, while Abu Sufian's men 
searched the countryside.  During this manhunt, the enemy at one 
moment stood right in front of the cave in which the Prophet and 
Abu Bakr were hiding.  Abu Bakr began to cry, trembling with fear 
and fright saying  "We are only two." said the trembling Abu Bakr, 
“No" replied the Prophet  "there is a Third Being with us and that is 
God.” 
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The following verse of the Quran refers to this incident.  God says: 
“If you do not help him (the Holy Prophet), (it does not matter),    
for Allah did indeed help him when those who disbelieve    
expelled him.  He was the second of the two, when they were  
in the cave (and) when he said to his companion: ‘Do not fear,    
verily Allah is with us.’  So Allah sent down tranquillity upon   
him, and strengthened him with host (of angels) you did not    
see, and made the word of those who did not believe abject.   
Most exalted is Allah’s word, for (verily) Allah is all mighty, all   
wise.”  Chapter 9 verse 40. 

 
In this verse God made three things very clear: 

 
First.      That if people do not help the Prophet, then God will. 
 
Second. That two persons are mentioned as being present in  
               the cave. 
 
Third.   That tranquillity has been mentioned for one person,  
              and that is for the Prophet only. 
 

One cannot help but compare this fear to the tranquillity of Ali. 
Therefore, God has made it obvious that He bestows tranquillity or 
the state of perfect peace, which is His highest blessing, on the 
faithful ones only.  The crucial hour in Islam was the time when 
Hazrat Ali who slept, on the Prophet's bed was prepared to be 
mistaken for the Prophet and to be assassinated.  By taking the risk 
of assassination upon himself and enabling the Prophet to escape, 
Hazrat Ali made it possible for the message of Islam to be delivered. 
Had the Prophet been caught and killed, that night, Islam might 
have perished at its very inception and infancy.  When the Prophet 
was on his way to Medina God revealed the following verse in 
praise of Ali: 

 
“And among men is he who sells his “self” to get in exchange 

the pleasure (discretion) of Allah; and verily, Allah is affectionate to 
the servants:”  Chapters 2 verse 207. 

 
1. Ibna Aseer Juzari in Asad ul Ghaba. 
2. Ghazali in Ihya ul Uloom. 
3. Husain Deyabakri in Tareekul Khamees. 
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Islam indeed owes an infinite gratitude to Hazrat Ali for saving a 
Divine reformation without equal in history, the blessing of which 
the world might have otherwise lost.  Hazrat Ali joined the Prophet 
at a place called Koba and after a few days the “Fugitives” reached 
Medina.  Thus was accomplished the Hijri or immigration, from 
which date the Islamic era begins.  From henceforth Mohammed and 
his small group of followers established themselves as an 
autonomous community and Islamic history began. 
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THE PROPHET IN MEDINA 
 

During the days of his persecution in Mecca, the Prophet had 
established a system of Brotherhood between the Believers in Mecca, 
by which they shared their property, money and all their possessions 
equally with each other, and this united them together in sorrow and 
in happiness.  Abu Bakr was linked with Omer, Osman Ibna Affan 
with Abdur Rahman Ibna Oaf, and Talha with Zobeir, Maqdad with 
Abuzar and so on until Ali was left without a peer.  The Prophet 
joined Ali with himself saying, "Ali is my brother in this World and 
the next." 

 
When the Prophet reached Medina, he again established a similar 
system of Brotherhood, but this time between the Mohajirs (the 
Emigrants of Mecca) and the Ansars (the Helpers or the people of 
Medina).  Once again, the Prophet joined Ali with himself, saying, “I 
have linked you with me as my brother in this world and the next”. 
 
This well-known incident has been narrated by: - 

 

1. Suyuti in Jam Sagheer. 
2. Ibna Abdul Bur in Isteelab 
3. Tabari in Riaz un Nazarah 
4. Ibna Hajar Asqalani in Isabab 
5. Tabaqat Ibna Said 
6. Ibna Kseer Juzari in ljsdul Ghaba  
7. Seerat e Ibna Hisham. 
8. Ibna Hajar in Sawaiq e Mohriqa. 
9. Tarikh e Ibna Khaladun. 
10. Tarikh e Abul Fida. 
 

The Prophet had joined each individual to another according to their 
mental and spiritual status.  The high status of Ali in comparison to 
that of all his other Companions and members of his family and the 
spiritual and mental affinity between him and Ali was sufficiently 
expressed and shown by the Prophet when he always linked Ali 
with himself whether it was between Mohajirs in Mecca or between 
Mohajirs and Ansars in Medina. 

 
A Masjid was then constructed in Medina around which people built 
their rooms with their doors opening towards the Masjid.  The 
Prophet later received Divine Instructions to shut all the doors 
opening on to the Masjid except that of Ali and his own.  Such an 
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order disappointed people and lead them to whisper about it, to 
which the Prophet replied "I was command by God that the doors of 
all the houses with the exception of' the door of Ali opening on to the 
Masjid, should be closed.  By Allah, it was not I who ordered any 
doors to be opened or closed.  I just carried out what was ordered to 
me (by God)”. 

 
The following historians and narrators have recorded this incident. 

 

1.  Al Muttaqi in his Kanzul Ummal. 
2.  Jamla Tirmizi. 
3.   Kaiser e Nasaie. 
4.   Mohibuddin Tabari in Riaz un Nazarsh. 
5.   Ahmed Ibna Hambal in his Musnad. 
6.   Hakim in Mustadrak. 
7.   Ibna Hajar in his Sawaiq e Mohriqa. 
 

Said the Prophet; “O' Ali it is not lawful for anyone else except you 
and I to remain in the Masjid in a state of pollution.” 

 
1. Tirmizi in his Sahih  
2. Al Muttaqi in Kanzul Ummal quotes the same from      

Tirmizi. 
 

The Prophet identified Ali with himself because both were 
reflections of each other.  The Prophet had said, “Ali and I are made 
of the same Light.” 
 

1. Mababbuddin Tabari in Riaz un Nazarah.  
2. Sibt Ibna Joozi in Tazlcereh e Khawasul Ummat.  
3. Abdullah bin Ahmed in Zawaid e Monaqib. 
 

The Prophet spoke thus of Ali.  “Ali is from me and I am from Ali.” 
Sahih Bukhari. 
 

Years after the passing away of Hazrat Khadija, Abu Bakr 
approached the Prophet and asked to bestow upon him the honour 
of accepting the hand of his daughter Aisha in marriage.  The 
Prophet to please him agreed.  The Prophet later married Hafza the 
daughter of Omer and the circumstances which led him to marry 
this lady, is very well explained in the following verses by Ameer Ali 
in his book “The Spirit of Islam.” 
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“Sometime after the arrival of the “fugitives” in Medina there 
occurred an accident which throws light on the conditions of life 
among the Arabs of the time.  Those who know the peculiarities of 
the Arab Character  pride, pugnacity, a peculiar point of honour, and 
a vindictiveness of wonderful force and patience will be able to 
appreciate the full bearing of the story.  Even now "words often pass 
lightly between individuals," says Burton, "which suffice to cause a 
blood feud amongst Bedouins. Omer Ibna ul Khattab, who 
afterwards became the second Caliph of Islam, had a daughter by 
the name of Hafza.  This good lady had lost her husband at the battle 
of Badr, and being blessed with a temper as fiery as that of her 
father, had remained ever since without a husband.  The disciples 
fought shy of her.  It was almost a reflection on the father, and Omer, 
in order to get rid of the scandal, offered his daughter’s hand to Abu 
Bakr, and upon declining, offered his daughter’s hand to Osman.  He 
also met the offer with a refusal.  This little less than a direct insult, 
Omer proceeded in a towering rage to Mohammed to lay his 
complaint before the Prophet, the point of honour must anyhow, be 
settled in his favour. But neither Abu Bakr nor Osman would 
undertake the burden of Hafza’s temper.  A dispute, ludicrous in its 
origin from our point of view, but sufficiently serious then, to throw 
into commotion the small body of the Faithful.  In this extremity the 
Chief of the Muslims appeased the enraged father by marrying the 
daughter and public opinion not only approved, but also was 
jubilant over it. Far from being a self indulgent libertine, his 
marriages to women far advanced in age, proves that they were 
undertaken to unite the oft warring tribes and bring them into some 
harmony.”  

 
Soon after the Immigration or Hijrat to Medina, Hazrat Fatima the 
only daughter of the Prophet was given in marriage to Hazrat Ali.    

 
Tabrani in Maaj e Kabeer writes, “The following sacred tradition of 
the Apostle has been narrated by Abdullah bin Masood.  The Lord 
has ordered me to wed Fatima to Ali.”  Tabrani also states that Jabir 
has quoted the Apostle as saying, "Allah has run the progeny of 
every other Prophet in his own lineage but my lineage God 
continued in the off spring of Ali.” Yahya Ameri says in Riyaz ul 
Mustataba that the Apostle having performed the marriage of Fatima 
with Ali announced that the Lord Almighty who had destined that, 
had settled the marriage, and that the progeny of the Prophet should 
be through Ali. Sheikh Abdul Haq writes in Madarij un Naboowah 
that Anas bin Malik narrates that he was present when suddenly a 
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revelation came down and when its affect was over, the Apostle said, 
"0 Anas, at this very moment Jibrail came and revealed to me the 
Command of God that I should wed Fatima to Ali." 

 
From this Divinely ordained marriage five children were born.  They 
were Hassan, Husain, Zainab, Umm e Kulsum and Mohsin, the last 
of who was martyred in the womb of the mother at the hands of a 
tyrant.  From this Holy Alliance descends the Imams of the House of 
Mohammed whom the Shias, believe to be the sole authorities on the 
Quran and of Islam after the Prophet. 
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CHAPTER  THREE 
THE  BATTLE  OF  BADR 

 
Meanwhile the Qureish were perpetually in a state of alarm, and 
reacted strongly against Mohammed. Soon regular forces were 
formed to march against him and his followers to stifle their 
movements before it gained further converts.  A force consisting of a 
thousand tried warriors who were well armed and well mounted 
marched towards Medina and the Muslims consisting of 313 men 
meet them at a place called Badr. 

 
The Muslim force could hardly be designated as a "force”.  It was ill 
armed, in poor physical condition because of enduring privations, 
with two horses and a few camels. They were united only by a 
common bond of faith and determination to die in defence of that 
faith. Although it included some of the older Meccans who were 
experienced fighters, the greater number were young men, some still 
in their teens who had little or no combat experience.  Their devotion 
to the faith and their zeal in its support were their only 
qualifications.  

 
The ground under their foot was sandy, and this could be a serious 
handicap because the sand would not permit easy movement.  The 
Meccan force on its arrival had taken up position on firm clay soil.  
At night there was an unexpected shower of rain which made firm 
the sand under their foot, while it turned the clay into mud.  At this 
the Muslims were comforted and encouraged. 

 
Three of the Meccans advanced and challenged three champions 
from the Muslim ranks. The Muslims accepted the challenge and 
were victorious, but soon the engagement became general. The 
Muslims wavered for a moment but the Prophet's appeal to the 
people and the brave examples of Hazrat Ali and Hamza led them 
finally to victory.  

 
Says D.S. Margoliouth in " Life of Mohammed."  

 
It certainly appears that the winning of this most important fight was 
in main due to the prowess of Ali (who fought without armour to his 
back) and later there appeared a help from Heaven a piercing wind 
raising a mighty dust storm, swept across the land, driving the 
faithless idolaters in utter confusion.            
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The flower of the Qureish was left upon the field, dead and dying.  
Strangely the slain on the side of the enemy included many of the 
powerful and influential opponents of Islam including Abu Jahal the 
bitterest enemy of the Prophet.  As he lay dying he lamented his fate 
not so much that he was about to die but that his death should have 
been at the hands of two teenaged boys of twelve and thirteen who 
were from a non-warring tribe of Medina.  
 
God promises victory to Believers if they remain strong in their faith.  

 
“Remember when He caused slumber to cover you as a   
security from Himself and sent down water from heaven that   
He might cleanse you with it and take away from you the  
uncleanliness of Satan, and make strong your hearts and plant  
your feet firmly therewith.”   
Chapter 8.  Verse 11. 
 

“When your lord revealed to the angels, (saying): “Verily, I am  
with you, so make firm those who believe, soon I will cast  
terror into the hearts of those who disbelieve, therefore strike  
above their necks; and strike off all their fingertips.”   
 Chapters  8 verse 12.  
 
“Indeed Allah has succoured you at (the battle of) Badr when  
you were contemptibly weak; so safeguard yourselves with full  
awareness of Divine laws, so that haply you may be thankful.”   
Chapters 3 verse 123.  
 
“(Remember O Mohammed) when you said to the believers:  
“Does it not suffice you that your  Lord should help you with  
three thousand angels sent down (from heaven)?”  
Chapters 3 verse 124  
 
“Yes!  If you are steadfast and safeguard yourself with full  
awareness of Divine laws, and (the enemy) come upon you  
suddenly, your Lord will help you with five thousand (fully  
equipped) distinguished angels.”   Chapters 3  verse 125 

 
A timely shower of rain had strengthened the position of the 
Muslims in the battlefield and later a piercing wind and dust storm 
had driven the idolaters in utter confusion.  The angels though not 
actually fighting were made to join the Muslims by giving them 
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tranquillity and courage.  While the enemy was struck with fear of 
the overwhelming number of forces that appeared in their vision, 
actually outnumbered by three to one.  

 
Such a crushing moral and mental defeat was inflicted upon the 
disbelievers, that it made a deep impression upon the minds of the 
Muslims.  They considered the victory most auspicious for they had 
not only won a decisive victory, but also strangely as mentioned 
before the slain on the side of the enemy, included many powerful 
and influential opponents of Islam. The Muslims indeed saw the 
Hand of God in their success over the idolaters.  

 
There was much debate as to the fate of the prisoners.  Omer Ibna 
Khattab suggested that each person from among the Muslims should 
kill his own Kinsman in the opposing camp, but the Prophet decided 
otherwise.  It was decided that those who could offer ransom would 
be released on payment and those who could not do so would be 
released as an act of grace.  The ransom of such of the prisoners as 
were liberated was fixed at teaching ten Muslims to read and write.  
71 Muslims has been slain and 71 prisoners were taken.  
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BATTLE  OF  OHAD. 

 

A year after the battle of Badr in 624 A.C/ 3 A.H. the Qureish, under 
Abu Sufian the father of Muawiya and the grand father of Yazeed, 
armed and organized themselves to attack the Prophet and his 
followers.  Confident of their numerical superiority, the idolaters 
marched to battle with their idols together with their wives, singing 
war songs to inspire the men to kill the believers ruthlessly.  Notably 
amongst the women was Hinda, the wife of Abu Sufian, the mother 
of Muawiya and the grandmother of Yazeed.  The Prophet took up 
his position under the hill of Mount Ohad and posted archers to 
guard a gap in the range of hills at the rear, and gave them strict 
orders, not to move from their positions under any circumstance.  
This was to protect the flank of the Muslim Army.  

 
The Muslims who caused havoc among the unbelievers repulsed the 
first onslaught of the Meccans.  Victory was almost, certain for the 
Muslims, when the archers seeing the enemy in flight disregarded 
and disobeyed the Command of the Prophet, and left their positions 
in search of plunder.  One of the Meccan Commanders,  Khalid bin 
Waleed drew the attention of another commander Amr to the 
unguarded pass and collecting a few of their followers, veered round 
behind the hill, and fell upon the rearguard of the Muslims, by now 
scattered over the field.  In a moment all was confusion, and the 
Prophet, the target of the Meccan attack was left with only a handful 
of Muslims to guard him.  The Prophet kept calling to the fleeing 
Companions to return but eventually fell down unconscious, and it 
was rumoured that the Prophet was dead.   

 
Hazrat Ali who was fighting with the energy of despair together 
with a few faithfuls gathered round the Prophet and kept attacking 
the gathering army of the enemy and at the same time kept shouting 
that the Prophet was alive thus urgings the Muslims to return.  
Those Muslims who had not fled very far returned, took heart, 
gathered under Hazrat Ali and resumed the battle though at fearful 
odds.  The Prophet, Hazrat Ali and the few faithfuls who had not 
fled succeeded in climbing the heights of Mount Ohad and the 
Qureish exhausted by now to dislodge the faithfuls from the Mount, 
retreated after cruelly mutilating the bodies of the slain believers. 

 
Those who took part in this battle confirm that during the height of 
the battle a voice from heaven was heard to say:  “There is no sword 
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but the Zulfikar and there is no man but Ali.” This meant that the 
Zulfikar (name of Ali’s sword) was a weapon sanctified by God, and 
Ali was a man unshaken in his faith.  

 
Hakim in his Mustadrak and Shah Waliyullah in Qurratul Ainain 
writes that Aisha has quoted her father Abu Bakr as saying that on 
the day of Ohad, from amongst those who fled, he (Abu Bakr the 
first Caliph) was the first to come back to the Prophet. 

 
Jalaluddin Suyuti in Durry Mansoor and Ibna Jareer Tabari in his 
Tafseer narrates that in the battle of Ohad when the disbelievers 
defeated the Muslims, he (Omer Ibna Khattab the second Caliph) 
“ran for my life and mounted the hill.  Such was my condition at the 
moment that I was hopping and skipping like a hill goat”. 

 
Ibna Aseer Juzari adds in Tareek ul Khamis that amongst the beaten 
and fleeing Muslims was Osman (the third Caliph) who ran away as 
far as the village of Aawas and stopped there.  He returned to the 
Apostle after three days. The Prophet said to him, “Indeed, you 
people made a good long flight?” 
 
Hazrat Hamza, the uncle of the Prophet was killed in this battle.  
When the wife of Abu Sufian, who was the grandmother of Yazeed 
found the body, she cut open Hazrat Hamza’s stomach and removed 
the liver and bit into it.  She also had his body trampled and had a 
garland made out of the martyr’s nose and ears. 

 
This confusion and debacle among the Muslims at Ohad was due to 
the disobedience of the archers who had been ordered by the 
Prophet not to leave their posts at any cost.  But the Companions 
who fled said that had the Prophet allowed them to share command 
and authority together with him this confusion would have been 
avoided.  However the following verse of Quran makes it clear that 
the desire to share authority is ignorance, because authorities  in all 
its aspect belong to God.  The meaning is Supreme Authority and its 
three aspects are legislation, jurisprudence, and execution.  

 
Chapters 3 verse 154. 
 
“Then, after the anguish, Allah sent security upon you (in the  
form of) slumber.  It overcame a group of you, while the other  
group who cared only for their own selves, were thinking  
thoughts of ignorance “Is there anything (share) for us in the  
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authority?”.   Say (O’ Mohammed): “Verily the authority rest  
wholly with Allah.”  They hid in their selves what they would  
not reveal to you;  they were saying: “If we had had anything  
(share) in the authority, we would  not have been slain at this  
place.”  Say (O’ Mohammed):  “Even if you had remained in  
your homes they who were decreed to be slain would have  
gone forth to the places where they (now) lie; and that (is so  
that) Allah might test (prove) what was in your breast and  
purge what was in your hearts; for verily, Allah knows what is  
(hidden) in your breasts.” 
 

The following books have given detail accounts of this battle. 
 
1. Tabari in his Tarikh. 
2. Waquadi in his History of the Prophet. 
3. Hakim in his Musterdrak. 
4. Al Muttaqui in Kanzul Ummal. 
5. Suyuti in Durry Mansoor. 
6. Halabi in his Seerat. 
7. Ibna Aseer in Tarikh e Kamil 
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BATTLE  OF  KHANDAK  OR  AHZAB 
 

In the year 626 A.C./5 A.H. the Qureish under the relentless Abu 
Sufian (who was the father of Muawiya and the grandfather of 
Yazeed) persuaded the Jews (who had signed a treaty of alliance 
with the Prophet,) not only to break their pledge to the Prophet but 
also to join hands with them and attack the Muslims.  

 
The Jews possessed several fortresses near Medina, which they 
placed at the disposal of Abu Sufian.  With 20,000 men, the Qureish 
came to besiege Medina.  In this battle the Prophet had among his 
generals, an Iranian convert, named Salman-e-Fars, who gave the 
Muslims the idea to dig a trench or Khandak near certain vulnerable 
parts of Medina. This was to prevent the enemy from crossing over 
and thereby afforded protection to the women and children in the 
city.  

 
The Muslims totalling about 3000 in all were in great fear and 
consternation, for they had depended upon the Jews to remain 
neutral, at least.  The morale of the Qureish and the Jews were 
particularly high in this battle.  Besides having many warriors and 
possessing other advantages, they, had amongst them a very notable 
warrior by the name of Amr Ibna Abde Wodh. 

 
The presence of this great assemblage of Warriors and particularly 
that of Amr, together with the hopeless odds against which they 
were standing up to the enemy, made the Muslims so nervous that 
even the Quran says with reference to this battle “Your eyes were 
distracted and your hearts came up into your throats".  Foreseeing 
defeat as a certainty, some of the Muslims asked the Prophet to 
release them of their pledge so that they, may return home to defend 
their families, and some even said that the Prophet was making a 
false promise of victory to them.    

 
The Prophet was compelled to observe untiring caution and 
vigilance against hypocrites among the Muslims, because at Ohad, 
where he had been deserted by some of his Companions who had 
fled to save their lives.  The siege lasted a long time and the Muslims 
could neither be drawn into the open field, nor could the enemy take 
the city by surprise. 

 
Amr Ibna Wodh faced the Muslim army and asked for a challenge.  
Three times did he call, but every time no one stood up except Ali.  
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The Prophet (perhaps wishing to give time and chance to his other 
Companions to gather enough courage and faith to answer the 
challenge of Amr,) twice refused Hazrat Ali the permission to accept 
the challenge. At last the Prophet finding that none of his 
Companions coming out of the ranks to accept the challenge allowed 
Hazrat Ali to proceed saying, “Today the embodiment of Truth, will 
face the embodiment of infidelity.”  Then raising his hands to 
heaven, he cried: “O’ God I am sending Ali into the battlefield.  Do 
not let me be left alone, for you are the best of Guardian and the best 
of Companion.” 

 
The Prophet surely must have observed (as we now are) the lack of 
faith in some of his Companions having recoiled from what they 
considered to be certain death, and using discretion to be the better 
part of valour, declined the challenge.  

 
The Muslims were so sure that Amr would kill Ali, that some of 
them came to have a last look at his face.  Hazrat Ali crossed the 
trench and faced the great warrior.  First Amr attacked Ali and then 
the two combatants fought with such ferocity that their rapid 
movements raised a cloud of dust around them that enveloped them 
like a screen.   People could not see through the screen of dust, but 
could only hear the clash of arms.  The warring forces stood aghast 
watching this phenomenal scene.  Suddenly the cry of “Allaho 
Akbar" was heard, the Prophet exclaimed,  “Praise be to God Ali is 
Victorious”.  The Prophet embracing Ali declared, “The single stroke 
of Ali on the day of Khandak is superior to the supplication of both 
the worlds (seen and unseen)”. 

 
Ali did not take away the armour from the body of the fallen enemy 
to which according to custom, he was entitled to do so. This 
chivalrous attitude made such a deep impression on the sister of 
Amr, that she walked over to the spot where her brother had fallen 
and exclaimed: “If any other than Ali had slain my brother, I would 
have wept through shame all my life, but my brother has been slain 
by him whose qualities cannot be matched and is considered to be 
the noblest of men.” 

 
The whole scene of this battle is so beautifully depicted in the Quran, 
in the chapter “Al Ahzab” that one cannot resist quoting it.  
Chapter 33 Verse 10, 12, 13, and 23 

 

10. When they came upon you from above and below you,   
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      your eyes became dull and hearts reached the throat, and  
      you were imagining diverse thoughts about  Allah 
 
11. There the believers were tried and they were completely    
      shaken 
 
12.  When the hypocrites and those in whose hearts was a   
       disease were saying: “Allah and His messenger promised    
       us nothing but deceit”.  
 
13.  When a party of them said: “O people of Yathrib, there is   

                no place for you, turn back;” and a party of them asked     
                leave of the Prophet saying; “Verily our houses lie  
                exposed.” – while they were not exposed. They only    
                wanted to run away.  
   
          23.  Among the believers there are men who are true to the    
                 covenant they had made with Allah. There is among them,        
                 he who has fulfilled his vow, and there is he who is still          
                 waiting; and they have not changed in the least; 
 
Regarding verse 23, Imam Mohammed Baqar said, “Among the 
believers who were true in their promise to Allah and had 
discharged their vow by martyrdom were Hamza bin Abul Muttalib 
and Jafar bin Abu Talib, and he who was waiting was Ali Ibna Abu 
Talib. However the best and the greatest example of voluntarily, 
willingly and readily sacrificing lives and property in the cause of 
Allah was shown, set, and established in the battle at Karbala in 61 
Hijri, by Imam Husain, but that is another story. 

 
For detailed account of the battle of Khandak, the following books 
may be consulted. 

 
1. Kitabul Mukhtasar fi Akhbaril Bashar by Abul Fida. 
2. Izalat ul Khifa by Shah Waliullah Dehlavi. 
3. Tarikh e Kamil by Ibna e Aseer Juzari. 
4. Tabari’s History. 
5. Durray Mansoor by Suyuti. 
6. Kanzul Ummal by Al Muttaqi. 
7. Mustadrak of Hakim. 
8. Habib ul Yaseer by Harvi. 
9. Yanab ul Mowadeh by Shaikh Sulaiman Hanafi. 
10. Mufti of Constantinople. 
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11. Madarij un Naboowah by Shaikh Abdul Haq. 
12. Tarikhul Kamees by Qazi Husain al Deyabakr 
13. Hayat ul Haiwan ul Kubra by Sheikh Kamaluddin Daneeri. 
14. Arjah ul Muttalib by Obeidullah Amrat Seri. 
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THE  TRUCE  OF  HUDAIBIYEH. 

 

The Prophet prepared for a journey to Mecca for the purpose of 
performing the pilgrimage.  This circuit was a privilege, which could 
be claimed because it was not permissible to hinder its performance.  
The Prophet announced that the only purpose of his pilgrimage was 
to perform this sacred duty in peace and return to Medina.  As they 
drew near the Holy City the Prophet learnt that the Qureish had 
posted themselves at various points of access to bar the way to the 
city.  The idolaters swore that they would not allow the Prophet and 
his followers to enter the Sanctuary and the envoy, who was sent to 
ask permission to enter the city was badly maltreated and he 
narrowly escaped death. 
 

The Muslim camp was then attacked by a group of Meccans who 
were arrested, but were later released by the Prophet, without 
punishment.  The Prophet desired to send a messenger once again to 
assure the Meccans of his pure intention and he asked Omer Ibna 
Khattab to go.  Omer pleaded excuse and refrained from going.   
 
The Prophet now summoned his people, and under a tree, he took 
an oath from them, that no one would flee under any circumstances.  
The Qureish on learning of the pledge became alarmed, and 
remembering their past humiliating defeats, sent a representative by 
the name of Soheil, to conclude a truce with the Prophet.  
 

The terms agreed upon were:  
 

1. That all hostilities between the Muslims and the idolaters 
should cease for 10 years. 

 
2. That any idolater deserting his own people and coming to 

the Prophet, within these ten years, should be redelivered 
to the idolaters. 

 
3. That deserters from the Muslims to the idolaters, shall not 

be returned to the Muslims. 
 

4. That any tribe desirous of entering into an alliance either 
with the Prophet or the Idolaters, should be at liberty to 
do so. 
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5. That on this occasion the Prophet was to return to Medina 
without performing the pilgrimage. (This was a face 
saving devise so as not to make it look that this treaty was 
triumph for the Muslims.) 

 
6. That the Muslims would be allowed to visit Mecca for 

pilgrimage the following Year and could remain in the 
city for three days, but they could not carry any arms, 
and the Meccans would evacuate Mecca during those 
three days. 

 

     Ibna Aseer Juzari records in Tarikh e Kamil:   
 

When the Prophet agreed to the request of Soheil to grant an 
armistice, the Prophet sent for Hazrat Ali and dictated to him to 
write in the treaty paper.  “In the name of God the Merciful the 
Compassionate.”  Soheil said,  “We do not understand this, so write 
(only) “In the name of God.”  And it was written thus.   
 

Then the Prophet told Hazrat Ali to write, 'This is a peace treaty on 
the basis of which Mohammed the Prophet of God, made peace with 
Soheil Ibna Umro (Representing the Meccans). Soheil said.  “If we 
had recognised you as the Prophet of God, we would not have 
fought with you.  Therefore in place of  “The Prophet of God” write 
your own name and your father's name.  The Prophet told Hazrat 
Ali to cancel the title “Prophet of God” from the document.  Hazrat 
Ali replied “I do not dare to erase the words Prophet of God”.  
Thereupon the Prophet took the paper and in place of Prophet of 
God had Mohammed Ibna Abdullah inserted instead. 
 

Then he turned to Hazrat Ali and said “0 Ali one day you too will 
face a similar situation." 

 
This incident has been recorded in:  
 
1. Rawzat ul Ahbab by Mohadas Jalaluddin. 
2. Meraj un Nabuwe by Mulamasen.  
3. Rawzat us Safah by Mohammed Ibna Khawand Shah. 
4.       Mohadas Nasei in Kasais Nasei. 

 

The terms of the truce caused much grumbling and dissatisfaction 
among the believers and they asked one another "Where is the 
victory that we were promised by the Prophet?"  Although the terms 
of the truce were later to prove a political victory because for the first 
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time the Muslims were recognised as an autonomous community.  
However at that moment in time, many people notably Omer Ibna 
Khattab took it as a sign of weakness and lack of statesmanship on 
the part of the Prophet.  He doubted even the Apostleship of the 
Prophet. 
 

Shibli Numani notes in his book " Al Farooq” regarding the 
disrespectful attitude of Omer towards the Prophet at Hudaibiyeh. 

 
“Conversation of Omer especially its tone, was disrespectful, which 
subsequently however, distressed him greatly and to expiate which 
he did penance by keeping fasts saying prayers, giving alms and 
liberating slaves". 

 
Husain Deyabakri in Tareekh ul Khamees and Suyuti in Durry e 
Mansoor have quoted Omer. “By God since I accepted Islam, I never 
doubted (Mohammed’s Apostleship) till today.  I went to the 
Prophet and asked, “Are you not the true Prophet” the Prophet 
replied  “Certainly I am.”  I said  “Are we not in the right and our 
opponents in the wrong?  Is it not that our slain ones will go to 
heaven and theirs will go to hell"?  The Prophet replied "We are 
undoubtedly in the right and our opponents are in the wrong.  Our 
slain ones will go to heaven and theirs will go to hell.” I said, “Then 
why are you making peace?”  'The Prophet replied  “I am the 
Apostle of God, and I do not act contrary to His orders, and He is my 
Anchor and my Helper." 

 
Sheikh Abdul Haq in Madarijun Naboowah and Bukhari in his Sahih 
have given similar reports. The following verse of the Quran is 
noteworthy: 

 
1. Verily We have given you a manifest victory, 
 
2. So that Allah may grant protection (for your sake) against         

that which has preceded concerning your (follower’s)                    
shortcomings and that which is to come; and thus He                    
perfects His bounty to you and guides you on the straight                    
path.     
 
Chapter 48 verses 1 and 2. 
 

From the above very powerful and precise verse it is very evident 
that if even a fleeting thought crosses the mind at the mention of 
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“sinning and being forgiven” and to connect it to the person of the 
Holy Prophet is to be condemned as the worst form of blasphemy.  
Several verses of the Quran has testified to the sublime, superior and 
infallible nature of the Holy Prophet thus ruling out any possibility, 
however far fetched, of laying any sinful act on his doorstep.  

 
These verses of the Quran clarify that Islam is a religion of peace and 
that the Prophet in obedience to the injunction of the Quran made 
truce even with idolaters.  The Prophet did not fight for recognition 
of his Apostleship by the people, because that is an appointment 
made by God whether the people accept it or not.  The life of the 
Prophet was Quran in action, hence his every action was in 
accordance with the intention of the Creator and not according to his 
own inclinations and motives. 

 
It is worth noting this verse from the Quran. 
 

1. Your Companion does not err, nor does he go astray. 
2. Nor does he speak out of his own desires. 
3. It is but a revelation revealed, 
4. Taught to him by the supreme in power. 
      Chapter 53  verses  2 5. 
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THE  BATTLE  OF  KHYBER  628  A.C./7 A.H. 
 

After the humiliating defeat at the battle of Khandak the Jews of 
Khyber united themselves, with other opposing tribes and ranged 
themselves to fight against the Prophet once more.  Besides a large 
number of arms and men, they had to their advantage several 
fortresses.  The Muslim army was able to capture all the fortresses 
except the last and strongest known as Al Qamoos.  Several attempts 
were made, but every time the disbelievers were able to repulse the 
Muslim forces. 

 
The Prophet had given the standard (Alum) first to Abu Bakr and 
then to Omer, but they had retreated, fast, with the soldiers they 
were leading.  The soldiers blamed the standard bearers and the 
standard bearers blamed the soldiers for the failure or defeat. 

 
The news of the defeats and setbacks at Khyber were making the 
enemy bold and the situation was becoming critical day by day.  
Hazrat Ali was suffering from an eye infection, but when the news of 
the last disastrous repulse of the Muslims was brought to the 
Prophet, he summoned Ali and passing his hands over the sore eyes 
Hazrat Ali, said. “Tomorrow I shall entrust the standard to that one 
who loves God and the Apostle and whom God and the Apostle 
love.  He is a valiant fighter and not one to run away.  And God will 
bestow victory through him.” 

 
Hazrat Ali approached the fort and in single combat slew the three 
renowned warriors Marhab, Anther, and Harris. The enemy now 
rushed into their fort that was surrounded by a ditch and closed the 
great iron door.  Hazrat Ali crossed the ditch and with one hand 
unhinged the huge door.  It is reported, not in the legends, but in the 
authentic works of history that Hazrat Ali not only plucked the 
massive door with one hand, but also held it on his hand as a bridge 
over the ditch for the Muslim forces to cross over. The Muslims 
entered the fort and a strong cold wind precipitated the defeat of the 
Jews. 

 
Hazrat Ali was asked how he managed to pluck such a massive door 
with his bare hand, and without any, help he replied, “It was not my 
physical strength that I plucked the door of Khyber, but the spiritual 
might and power.” 
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The victory that Hazrat Ali brought to Islam at Khyber had far 
reaching consequence.  It weakened the control and sway of the 
unbelievers over Mecca, and quickened the fall of Mecca, which was 
their main stronghold. 

 
For an account of the battle of Khyber refer to the following books.  
 

1. Sahih Bukhari 
2. Tarikh e Kamil of Ibna e  Aseer 
3. Seerat e Ibna Hisham 
4. Tarikh Abul Fida 
5. Tarikh Ibna Khaladun. 
6. Seerat un Nabi by Shibli Numani 
7.  Sahih Muslim 
8.  Jamla Tirmizi 
9.  Musnad of Ibna a Hambal 
10.  Tarikh e Tabaree 
11.  Tareek ul Khamees by Deyabakri 
12. Kitabul Khasais of Nasaie. 
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CHAPTER  FOUR 
FALL  OF  MECCA  630  AD/AH 

 
The Meccans violated the terms of the Treaty of Hudaibiyeh by 
attacking a tribe who was in alliance with the Muslims.  The tribe 
called upon the Prophet to redress the breach of the Treaty.  The 
Meccans perturbed at this piece of news sent Abu Sufian to patch up 
the matter.  Abu Sufian and the Meccans found that the Prophet at 
the head of a force of ten thousand was marching towards Mecca.   

 
Realizing that there was no way of escape for the Meccans, Abu 
Sufian asked the Prophet whether the Meccans could have peace if 
they did not draw the sword. The Prophet and the Muslim forces 
marched in. Although acceptance of the Faith had never been 
imposed forcefully on the vanquished, nevertheless some Meccans 
including Abu Sufian embraced Islam as soon as Mecca fell.  

 
Says Stanley Lane Pool, "his old persecutors were at his feet.  Will he 
not trample on them……..prepare for one of our horrors and cry 
shame, before hand.  But what is this?  Is there no blood in the street?  
Where are the bodies of the thousands who have been butchered?  
Facts are hard things: and it is a fact that the day of Mohammed's 
greatest triumph, was also the day of his grandest victory over 
himself.  He freely forgave the Qureish and the years of sorrow and 
cruel scorn they inflicted on him; he gave an amnesty to the whole 
population of Mecca.  The army followed his example and entered 
quietly and peacefully and no house was robbed, no woman 
insulted. One thing alone suffered destruction, the 360 idols of 
Kaaba.”  Truth has come and falsehood has vanished (Jaal Haqqo wa 
Zahaqal batil).  Through all the annals of conquest there is no 
triumphant entry like this. 

 
Following the precedence laid down by Ibrahim who took only 
Ismail to cleanse the House of God, the Prophet too now took Hazrat 
Ali to clean and purify the holy sanctuary.  He raised Ali on his 
shoulders (this was a singular honour to Ali) and they both broke the 
massive idols inside the Sanctuary, while others were made to 
destroy the idols around the Kaaba and in the City of Mecca. 

 
            This incident has been narrated by: 
 
            Hakim in his Mustadrak 
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            Nasaie in his Kasais 
            Ahmed Ibna Hambal in his Musnad. 
             Al Muttaqi in Kanzul Ummal. 
             Shah Waliullah Dehlavi in Izalatul Rhifa seeratul      
            Alawiya. 
 

Until now there was no prohibition against the heathens entering the 
Kaaba and performing their idolatrous rites.  With a farsighted 
wisdom, it was decided to put an end to this state of affair whereby 
idolaters had mixed year after year with the believers and had 
performed their degrading ceremonies.  Without such a prohibition 
the weak of heart and doubtful of faith might relapse into idolatry 
and might soon undo what the Prophet had accomplished with such 
great difficulty. 

 
The verse of the chapter of Repentance or Immunity (Al Barakat) 
was, now revealed with regard to this prohibition and the Prophet, 
ostensibly ordered Abu Bakr to read it at the Kaaba. However, soon 
after dispatching Abu Bakr, the Prophet asked Ali to overtake Abu 
Bakr and handed him over the Prophet’s writ.  The writ stated that 
Ali alone was to announce God’s bidding.  

 
This incident is narrated by: 
 

1.        Sahih Bukhari. 
2. Jamla Tirmizi. 
3. Sunan Nasaie. 
4. Hakim in his Mustadrak. 
5. Ahmed Ibna Hambal in his Musnad.  
 

Sad and downcast Abu Bakr returned to the Messenger of God and 
asked if it was on account of the bidding of God that the verse of 
Baraat was taken from him.  The Prophet told him that God had 
dictated to him (Mohammed) that the preaching of the verse should 
be done either by himself or only by a member of his family. 

 
 

This incident can be found in:  
 

1.   Kasai Nasaie. 
2.   Ibna Hajar Askari in Isabah. 
3.   Selections from Kanzul Ummal. 
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Nasaie and Tirmizi records that Habahi Bini Junada has used the 
following words: " The Messenger, of Allah said ‘Except Ali and 
myself no one else can do the preaching properly’". 
It is recorded in Jamia Tirmizi, Sunan Ibna Majah and Mishkat by 
Mulla Ali Qaree that the Prophet said: "My duties can be discharged 
either by me or by Ali (alone) on my behalf. 

 
The sending of Abu Bakr by the Prophet to read the verse of Barakat 
at the Kaaba was not an accident or an error on the part of the 
Prophet, because the Quran has already testified that no saying or 
action of the Prophet was without inspiration from God. 

 
Then why did the Prophet first give the verse to Abu Bakr only to 
take back from him and give it to Ali?  It seems that Divine Will in 
anticipation of the great dispute which would arise between the 
factions of the followers of the Prophet Mohammed with regard to 
the authority, or the controller of the affairs of the Muslims after the 
Prophet died, did not deem it enough to only extol time and again 
the qualities and personality of Ali, but also desired to stress on the 
negative side, that such and such shall not be the Authority.  
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THE   LAND   OF   FIDAK 
 

In a village a few miles away from Medina, the Jews were again 
gathering forces to harass the Prophet and on hearing this the 
Prophet dispatched Hazrat Ali with a few soldiers to quell the 
trouble.  The success of the Muslims had created such awe and fear 
that on the approach of the believers many Jews fled abandoning the 
land without any resistance at all and some of them presented lands 
and gardens to the Prophet.  
 
According to the law that had been established previously, all 
abandoned property acquired without bloodshed was allotted to the 
Prophet by Divine instruction, and this was also the unanimous wish 
of the Muslims.  Therefore, the Prophet could keep for himself or 
give away such land to anyone according to his own wish and 
discretion. 

 
The Emigrants, up to this time had depended upon the generosity 
and brotherly love of the people of Medina for support, but the 
Prophet knew that it was rather a precarious means of existence for 
the Emigrants and therefore he gathered the Ansars and asked them 
if it hurt their feelings if he distributed these lands among the 
emigrants only. With one voice they answered to give to their 
brothers these lands of the Jews and even to give a portion of what 
they already possess as well. Upon this the Prophet divided some of 
the lands among the emigrants but gave a certain portion of the land 
known as Fidak, to his daughter Fatima. 

 
Al Muttaqi records in Kanzul Ummal from Abu Saeed Khudri that 
when the following verse of the Quran  “to give away to the near of 
kin whatever was due to them was revealed, the Prophet said, “O 
Fatima, Fidak is yours.” 

 
The following verses of the Quran (Chapter 59 verse 7) further 
strengthen the above contention. 

 
“Whatever Allah has bestowed on His messenger from the     
people of the towns, belongs to Allah and to the messenger,  
and to the (Prophet’s) near of kin, and the orphans and the  
needy and the wayfarer, so that it may not circulate among  
those who are rich among you.  Accept what the messenger  
gives you, and refrain from what he forbids, and fear (the  
wrath of) Allah; Verily Allah is severe of retribution.”  
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“And know you (O’ believers) that whatever you acquire, a  
fifth of it is for Allah, and for His messenger, and for His near  
relatives, and the orphans, and the needy, and the wayfarer, if  
you believe in Allah and in that which We sent down to Our  
servant Mohammed on the day of distinction, the day when the  
two host met.  Verily Allah has power over all things.”    
 
Chapter 8 verse 41 
 

In view of the above verses quoted, it is clear that the right of Hazrat 
Fatima over the land of Fidak is of three types:  
 

1. As a personal gift from her father to her. 
2. As an inheritor of whatever her father possessed. 
3. As Khums (1/5th) by the Command of God as mentioned          

in the two verses quoted. 
 

Abu Bakr, who later became the 1st Caliph, confiscated this land 
from Hazrat Fatima immediately after the death of the Prophet 
saying that he heard the Prophet saying that the messengers of God 
do not leave any legacy and if they do it is for charity.  The curious 
part is that somehow no one else beside Abu Bakr seems to have 
heard such a statement from the Prophet.  One can scan through 
every piece of Hadees (and they are not few) and you will not find 
one person backing Abu Bakr’s statement.  Abu Bakr is now 
bestowed with the dubious distinction of being the only person to 
have heard the Prophet Mohammed make that statement.  
 
This incident has been recorded by:  

 
1. Sahih Bukhari. 
2. Sahih Muslim. 
3. Musnad of Ahmed Ibna Hambal. 
4. Ibna Wazih in his Tarikh. 
5. Al Muttaqi in Kanzul Ummal. 
6. Habibussiyar by Ghayaasuddeen Harvi.  
  

Osman (the 3rd Caliph) later presented this land (Fidak) which was 
supposed to have been given over to charity to his son in law 
Marwan as a part of his daughter’s dowry.  The following narrators 
have reported this. 
 

1. Abul Fida in his Tarikh. 
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2. Ibna Abdul Beh in Abdul Fareed. 
3. Ibna Shahneh in Tarikh e Rouzatul Monazir. 

 
God has mentioned in the Quran that Hazrat Solomon inherited 
from Hazrat Dawood.  The child of Hazrat Zakaria inherited from 
his father and the law of inheritance is very clearly explained in the 
Holy Quran.  Has the Quran mentioned anywhere that children shall 
inherit from their parents except the child of the last Prophet of 
Allah? 

 
Lands were distributed among the Mohajirs who had lost or 
abandoned their properties and possessions in Mecca.  Until then, 
they, the Mohajirs were a burden on the Ansars.  Hazrat Fatima's 
material loss on her wealthy mother's side was considerable.  
Besides, Fatima and the Prophet were entitled to their portion as 
emigrants.  But ever since then the land of Fidak became not only a 
political issue but also a sectarian controversy. 
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THE BATTLE OF HONEIN 
 

After the fall of Mecca the clan of Havazin gathered together to 
attack the Prophet.  When the Prophet was informed of this he led an 
army of twelve thousand to the field, and at a narrow defile at 
Honein near Mecca a battle was fought.  Against the archery of the 
enemy only a few remained firm and did not abandon the Prophet.  
They were Ali, Abbas, Zobeir Ibna Awwam, Osama  bin Zaid and 
Abdullah Ibna Zubair.  The rest had fled.  

 
In Sahih Bukhari it is stated that Abu Qotada said. "On the day of the 
battle of Honein, when the Muslims were routed they fled.  I also ran 
away with them.  Suddenly I saw that Omer Ibna Khattab was also 
among the runaways.  I said to him, "What a plight has fallen upon 
us Muslims, that we had to take to flight.  He replied: “It is the Will 
of Allah”.  After sometime we returned, to the Prophet.  
 
The Prophet however remained in the battlefield until the deserters 
returned and a fierce battle took place.  Hazrat Ali in a single combat 
killed the Commander of the hostile army, which broke the rank of 
the enemy, and they started to retreat.  The retreating enemy took 
refuge in the City of Taif and closed the gates of the city.  The 
Muslims besieged them till they were subdued.  

 
Tirmizi in his Jama has reported from Jabir, that once during the 
siege of Taif, the Apostle called Ali and had a long private talk with 
him.  People began to wonder as to why the Messenger of Allah had 
been talking secretly with his brother for such a long time.  When the 
Prophet learnt of this remark he said,  “It is not I who talked in 
secrecy with Ali, it was Allah”. 

 
Mohadas Dehlavi states in Madarijun Naboowah that when the 
Apostle spoke in secrecy with Ali, Omer said to the Prophet: “0 
Messenger of Allah you are privately holding secret talks with Ali.”  
The Apostle replied: “I do not speak secretly with Ali. It is Allah.” 

 
For accounts of the battle of Honein see. 
 

1. Tareekh Ibna Hisham. 
2. Mohammed bin Khawand Shah in Rouzatul Safa. 
3. Al Muttaqi in Kanzul Ummal. 
4. Musnad of Ahmed Ibna Hambal. 
5. Seerat e Halabiya. 
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BATTLE  OF  TABOUK 
 

The Prophet heard that the Romans were collecting forces to attack 
the Muslims and so he made preparations to March against them.  
He deputed Hazrat Ali his Caliph to stay behind in Medina in his 
stead.  This gave rise to rumours, amongst the people, that Ali had 
been kept behind on account of misunderstanding and rift between 
the Prophet and him.  Hazrat Ali unhappy at being left behind was 
very sad over such a rumour. The Prophet denounced the 
rumourmongers and in the presence of all, addressing Ali said.  

 
“Are you not content with the fact 0’Ali, that your status to me is like 
that of Haroon to Musa except that no other Prophet will come after 
me?” 
 
This narrated by: 
 

1. Sahih Bukhari. 
2.  Sahih Muslim. 
3. Jamla e Tirmizi. 
4. Ahmed Ibna Hambal in his Musnad. 
5. Sunan e Ibna Majah. 
6. Hakim in his Mustadrak. 
7. Abdul Bur in Isteelab. 
8. Ibna Hajar Asqalanee, in Isabah.  
 

Remarks of this nature made by the Prophet with regard to Ali were, 
said not only at Tabouk but also on many occasions. When they 
reached Tabouk to their surprise and relief, of the Muslims they did 
not find any Roman army to encounter.  The Romans were having 
troubles at home.  The Muslims returned to Medina.  Reviewing the 
accounts of the battles fought for Islam, we can rightly say that the 
chief builder of the Prophet's temporal power was Ali.  For the 
momentous victories, which Ali won for Islam at Badr, Ohad, 
Khyber, Khandak, the Muslims owe an infinite gratitude to Ali.  The 
Prophet had rightly remarked: 

 
Ali’s claim on my followers is like that of a father on his sons. 

 
Tabari in Riazun Nazarah. 
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CHAPTER  FIVE 
REVELATION   OF   THE   VERSE   OF  
“PURIFICATION   OR  TATHEER” 

 

 Sahih Muslim and Ahmed Ibna Hambal in his Musnad records from 
Aisha "One day the Apostle of Allah came wrapped in an 
embroidered black woollen mantle.  Just then Hassan the son of Ali 
came and the Prophet took him inside his mantle.  Then Husain, the 
son of Ali came, and the Prophet took him inside his mantle.  After 
him came Fatima and the Prophet took her inside the mantle too.  
Last came Ali and the Prophet took him also into that mantle.  
Presently he recited the verse of' Tatheer or Purification.   
 
         “Verily, verily Allah intends but to keep off from you (every      
         kind of) uncleanliness, O’ you the people of the house, and       
         purify you (with) a thorough purification".  
 
         Chapter 33 verse 33.    

 
The following authors, whom the Muslim Ummah acclaim with one 
voice, have written the “event of the blanket”. 

 
1. Ahmed bin Mohammed bin Hambal (241 A.H.) in his       

            Musnad. 
2. Muslim bin Hajjaj Nayshapuri (261 A.H.) 
3. Abi Isa Mohammed Tirmizi (275/279 A.H.) 
4. Ahmed Ibna Shuayb Nasaie (303 A.H.) 
5. Ibna Jarir Tabari (310 A.H.) 
6. Sulaiman bin Ahmed Al Tabrani (360 A.H.) 
7. Hakim Nayshapuri (405 A.H.) 
8. Yusuf bin Abdullah Ibnai Abdul Birr (463 A.H.) 
9. Ali bin Ahmed Al Wahidi (468 A.H.) 

 

Tirmizi, Ibna Jarir, Hakim and Tabrani have related this event from 
Ummah Salima, that when this verse was revealed the Holy Prophet 
was under a blanket or mantle along with Ali, Fatima, Hassan and 
Husain. At that moment the Prophet declared that his family 
consisted of only these people. Ummah Salima, the Prophet’s wife in 
whose house this revelation came asked permission to be included in 
the group, but she was politely refused. This group has ever since 
been known as the “Pure Five” or Panjatan e Pak. 
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Some commentators report through Aisha saying that this event took 
place in her house.  Aisha adds.  “It was my fate.  I saw the Holy 
Prophet taking Ali, Fatima, Hassan and Husain under his mantle 
and heard him saying: “O’ Allah, these are my Ahlul Bayt. Keep off 
impurity from them.”  I asked him, “Am I not of your Ahlul Bayt?”  
He said, “Go away from here. You are not of my Ahlul Bayt.”  Ever 
since the Ahlul Bayt (five in number) have been thoroughly purified 
and remain such forever. 
 

The grammatical structure of this verse indicates that this is a unique 
privilege or distinction granted to the Ahlul Bayt only, to the 
exclusion of all others.   
 

The word Ahlul Bayt has been used in the Quran to address Sara the 
wife of Abraham and also to the mother of Musa, because they were 
soon expecting Isaac and Musa, who were to be Prophets of God, 
and not because they were the wives of the Prophet.  If the wives of 
the Prophet are to be automatically included in the term “Ahlul 
Bayt” then what could be said of the wives of Noah and Lot who 
were cursed by Allah in the Quran for betraying their husbands?    
 

It applies to those who are equal to the Prophet in origin and 
excellence, and occupy the position of Imams by Divine Decree as 
established by reason and the Hadees. 
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MOBAHILA  OR  IMPRECATE 
 

             “And say to him who disputes with you therein after the          
               knowledge has come to you (O’ Mohammed): ‘Come, let us  
               summon our sons, and your sons, and our women and your    
               women, and ourselves, and yourselves, and then let us      
               humbly pray and invoke the curse of Allah on the liars.”        
               
Chapter 3. 61.  

 
During a debate with the Christians, the Prophet found it 

particularly difficult to convince them, that Jesus was indeed not the 
Son of God.  When nothing would convince them, God commanded 
the Prophet to challenge them in a unique manner.  Both the parties 
were to bring their sons, womenfolk and their souls at a certain place 
and invoke the curse of' God on the liar or the misguided party. 

 
Sahih Bukhari, Sahih Muslim and Jam' Tirmizi reports: When the 
verse of the Quran relating to Mobahila was revealed, the Prophet 
called Ali, Fatima, Hassan and Husain and declared: These alone 
make my Ahlul Bayt (People of the Household of the Prophet).  

 
Hakim in his Mustadrak reports from Jabir that on the occasion of 
Mobahila the following verse of the Quran (3.61) was revealed to the 
Prophet and the word "Souls" mentioned in this verse refers to the 
Prophet and Ali. All Muslim Scholars, traditionalists and various 
schools of thought in Islam unanimously agree that on the appointed 
day of the Imprecation, the Prophet acting upon the verse of the 
Quran, took along with him, Ali, Fatima Hassan and Husain to 
challenge the Christians and face the ordeal or the consequence of 
the curse of God. 

 
Sheikh Abdul Huq reports in Madarijun Naboowah: When the 
Christians saw the Five Holy People approaching, they became so 
struck with awe, that their leader exclaimed, ‘we are facing Beings 
whose prayers can move mountains from their places. Do not 
challenge them for you will be annihilated (by their curse) and not a 
single Christian will remain on earth.’ Saying this the leader cried 
out, ‘O Abul Kasim (one of the Prophet’s epitaph in honour of his 
dead son) we will not challenge you.’  
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It should be noted that the Prophet to represent the word “women” 
and “souls” took along with him only one woman and only one 
man.  Hassan and Husain were presented as the Prophet’s own sons. 

 
The seriousness and solemnity of the occasion demanded that the  
Prophet should take, not only those who were dearest and nearest to 
him in the physical sense, but those who were identical to him in 
spiritual excellence to be presented to God in their prayers for the 
Truth on that fateful occasion.  

 
The Prophet deemed Ali, Fatima and their children Hassan and, 
Husain sufficient to represent the words  “Women” and “Souls" 
mentioned in the plural number in the Quran for the Prophet 
considered them to represent the best of all that is Divine, pure, 
noble and truthful among mankind.  

 
This event unquestionably establishes the spiritual purity and 
excellence of Ali, Fatima, and their children as identical to that of the 
Holy Prophet himself.  If others of the same Spiritual Standard as 
Ali, Fatima, Hassan and Husain were available, the Prophet would 
surely have taken them, to complete the plural number of the 
candidates invited for the contest.   

 
And, if the wives of the Prophet and his relatives, the Bani Hashims 
could be included in the "Ahlul Bayt then why did the Prophet not 
take them along with him when all of them were present and 
available?  

 
Therefore the sayings and the practice of the Prophet when the verse 
of "Purification" was revealed, and again when the verse relating to 
Mobahila descended, leaves no room for doubt that only Ali, Fatima 
and their, children Constitute the "Ahlul Bayt" of the Holy Prophet 
(People of the house of the Prophet) to the exclusion of all the wives 
and relatives of the Prophet, male or female.  

 
Wherever the word "Ahlul Bayt" has been referred to collectively, it 
applies only to those who are Vicegerents of God and the Prophet on 
earth, and occupy the position of Pontiffs by Divine Decree.  
Historical facts, reason, and the traditions have established this.   

 
To fully understand this, one must read chapter 66 entirely, also 
known as Surah at Tahrim or the Chapter of Prohibition.  Allah 
revealed this chapter, to his messenger Mohammed due to the 
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insolence and haughty behaviour of Aisha and Hafza towards 
Allah’s messenger.  This is not the author’s conjecture or some far 
fetch deduction but admitted and confirmed by none other than 
Omer Ibna Khattab as narrated by Sahih Bukhari.   

 
By the same token it must be noted that in the same Surah (chapter 
66) “Solihull muminin” is referred to Ali Ibna Abu Talib, as has been 
confirmed by numerous historians and narrators of all schools of 
thoughts. It would here be in order to mention that all well-known 
historians too, have recorded Aisha’s hostility towards Ali Ibna Abu 
Talib.    Chapter 33: verse28, 33 is also worth noting.   

 
28. O Prophet say to your wives: “If you desire the life and pomp  

of this world come, I will provide you (handsomely), and let 
you depart with   an honourable release;  

 
29.  But if you desire Allah, His messenger and the abode of the      
       hereafter, then verily Allah has prepared for those who are      
       good among you a great recompense.”  

 
30.  O wives of the Prophet, whosoever of you commit manifest   
       indecency, her punishment will be doubled. This is easy for   
       Allah.  
 
31. But whosoever of you is obedient to Allah and His messenger,   
      and does good, We will give her recompense twice over,  
      and We have prepared for her an Honourable sustenance.  
 
32. O wives of the Prophet, you are not like other women. If you  
      have fear of Allah, do not be too obliging in your speech, lest  
      he in whose heart is a disease may lust after you, but speak a  
      customary speech.   
 
33. Stay in your houses, and do not display yourselves after the  
      manner of the days of ignorance; and establish prayers, give  
      the poor rate, obey Allah and His messenger. Verily, verily     
      Allah intends but to keep off from you (every kind of)  
      uncleanliness, O you the people of the house, and purify you  
      (with) a thorough purification. 
 

The wives of the Prophet are once again referred to in Surah Al 
Ahzab (33. 28 to 33).  It is interesting to note that throughout this 
chapter the Almighty is addressing in the feminine gender except at 
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the end of the 33rd verse when saying, “verily, verily Allah intends 
but to keep off from you (every kind of) uncleanliness, O’ you the 
people of the house, and purify you (with) a thorough purification.”  
The underline verse is in the masculine gender. Aga Mehdi Pooya 
adds that this is a separate verse revealed on a particular occasion 
but placed here. 

 
For a mixed assembly of men and women the masculine gender is 
used in Arabic.  This sudden change from the feminine to the 
masculine gender however makes it plain that this said clause has 
been revealed concerning a particular group of people, other than 
the wives of the Prophet, or the general believing women.  It has 
been suitably placed here to show the comparative and significant 
position of this particular group of people in contrast to the wives of 
the Prophet.  

 
The following verses from the Quran further clarify the above 
contention.   Chapter 66 verse 3,4, 5 

 
              3.  When the Prophet confided a matter to one of his wives,          
                   when she divulged it (to others) and Allah apprised him    
                   thereof, he made known a part of it (to her) and avoided a     
                   part. When he told her about it, she said: “Who told you      
                   this?” He said: “The all knowing, the all wise told me.”  
 

4. If both of you two (women) turn to Allah in repentance 
(it would be better), surely your hearts are (so) inclined; 
but if you two back up each other against him, then 
verily (it is) Allah who is his protector, and  Jibrail, and 
the most virtuous among the believers; and (besides 
them) the angels will back (him) up.  

 
5. Surely, his Lord, if he divorces you, will give him in      
      exchange wives better than you, submissive, faithful,    
      obedient, repentant, observant of prayer and fasting,  
      (both) widows and virgins.   
 
In Chapter 66 verses 3,4 and 5 and again from 10 12, three 
examples are set.   

 
First, that being the wives of Prophets does not exempt one   
          from punishment. They may even be put into Hell like  
          the wives of Prophet Noah and Lot.   
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Secondly, there are those who by their own effort desire and    
                  strive to be good and pure, like the wife of Pharaoh.   
 
Thirdly, there are those like Mary who are Divinely inspired    
               and purified by Allah Himself.   
 

Sahih Bukhari records that when someone asked Omer Ibna Khattab 
who this verse referred to he replied, “Don’t you know? It refers to 
Aisha and Hafza.” Their insolent and haughty behaviour towards 
the Prophet, time and again would naturally exclude anyone else. 

             
It is very interesting to note that Allah is addressing the first few 
verses in the feminine gender, but when Allah says “Verily, 
verily……..purification.” Allah is addressing in the masculine 
gender. Why? Reading chapter 33 verses 28 33, and the whole of 
chapter 66 it becomes abundantly clear that when the Quran 
mentions the word “Ahlul Bayt” the wives of the Prophets are not 
included. 
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CHAPTER  SIX 
THE  FAREWELL  PILGRIMAGE  AND  

GHADEER E KHUM. 
  
Chapter 5 verse 67 
      
      “(O Mohammed) Deliver what has been sent down to you from       
        your Lord; and if you do not do it, then, (it will be as if) you    
        have not delivered His message (at all); and surely Allah will   
        protect you from (the mischief) of men; verily Allah does not  
        guide a disbelieving people.” 
 
In the year 11 A.H. the Prophet together with a large number of his 
followers (believed to be several thousands) was returning to 
Medina after performing his last Haj. This event in Muslim history 
has been known as the “Farewell Pilgrimage”.  Along the way at a 
place called Ghadeer e Khum, the angel Jibrail appeared and 
brought the above Divine Message to the Prophet.  
 
The Holy Prophet mounted a tall hastily made pulpit and delivered 
a long sermon, recounting his services towards the fulfilment of his 
mission as the messenger of Allah. He asked the people whether he 
had conveyed to them the commands of Allah, meticulously 
recounting each one of them.  
 
The people gathered there shouted with one voice “Yes”.   

Then the Prophet asked them, “Do I not have more authority 
over your own soul than you do?”.   
“Certainly it is so O messenger of Allah” the people replied.  
 
At this, the Prophet asked Ali to come forward. The Prophet held Ali 
with both of his hands and raised him to the pulpit so that all the 
people, both men and women could see Ali clearly.  The Prophet 
then turned to the people and said. 
 
“O men and women, Allah is my Maula. I am the Maula of the 
faithfuls. I have a clear authority over their souls. Of whomsoever I 
am the Maula of, (this) Ali is his Maula also. O Allah love those who 
loves Ali and hate those who hates Ali.” 
 
Very significantly at the end of this declaration the following verse 
was revealed. 
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“This day I have perfected for you your religion, and have 
completed My favour on you, and have chosen for you Islam (as 
your) religion”.  Quran  Chapter 5 verse 3. 
 
A personage no less than the very founder of the Hambali sect 
(Ahmed bin Hambal) writes in his Musnad that a Jew told the 
second caliph: “If there were a similar declaration in the Pentateuch, 
the Jews would have celebrated the day as a great festival.” Needless 
to say the Shias do. This verse is also a clear testimony to the 
perfection of the religion of Islam.  It is important to note the chain of 
events that Allah first orders the Prophet to announce the Imamate 
of Ali after the termination of his own risalat, when the Prophet 
makes a willing return to his creator. Then Allah says, “This day I 
have perfected for you your religion, and have completed My favour 
on you, and have chosen for you Islam (as your) religion”.  Quran 
Chapter 5 verse 3. 
 

Allah declares Islam completed only after the Prophet under 
His command announces the Imamate of Ali after the termination of 
his own risalat and willing return to his Maker. So the institution of 
Imamate is necessary to keep intact the final word of Allah (the 
Quran), which as a guide to humankind shall keep the faithful on the 
right path till the day of resurrection.  
 
Attention must be drawn to the unwary reader that in Chapter 5 
verse 67 must be read as an immediate corollary of the same chapter 
verse 3 beginning with, “This day I have perfected for you your 
religion, and have completed My favour on you, and have chosen for 
you Islam (as your) religion.” 
 
After “islama dina fa in faman”, connects its following clause to the 
prohibitory clause preceding “alyawna” to “islama dina”, making 
the two clauses in “alyawna” to “islama dina”, parenthetical. In its 
esoteric significance “fa” must be connected with the immediately 
preceding clause to mean that Islam in its true form is, that which 
was made known at Ghadeer e Khum in pursuance of verse 67 of 
Surah Maideh, Chapter 5. 
 
This fact stand confirmed by a large number of non-Shia scholars, 
therefore if Bukhari or Muslim omits any tradition contrary to this 
fact, it stands to reason that it is based on diplomacy and pressure. 
This must be reviewed based on the bias and hostility they, and men 
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like them, have time and again shown towards merits pertaining to 
Ali and the Ahlul Bayt.  

 
There is not a basic difference between the Shiites and Sunnis 
concerning articles of the Faith of Islam. There is, however, a 
disagreement between the two schools in the following two areas: 
 
 1.  The Caliphate (successorship/leadership) which the Shia  
       believe is the right of the Imams of Ahlul Bayt.  
 
2.   The Islamic rule when there is no clear Quranic statement, nor  
      a Hadees upon which Muslim schools have agreed. 
 
The second issue has root into the first one. The Shias bound 
themselves to refer to Ahlul Bayt for deriving the Sunnah of the 
Prophet. They do this in conformity with the order of the  Prophet 
reported in the “reliable” Sunni and Shia collections.  

 
The disagreement about the caliphate is the main source of division 
between the two sects. While the caliphate of Abu Bakr came 
through “election” albeit by a limited number of people, the majority 
of the prominent true Companions of the Prophet were busy with 
the burial rites.  
 
Conspicuously absent from this so-called election were such 
prominent people as Ali Ibna Abu Talib, Ibna Abbas, Osman (the 
third Caliph), Talha, Zubair, Saad Ibna Abi Waqqas, Salman-e-Fars, 
Abu Dhar, Ammar Ibna Yasir, Miqdad, and Abdur Rahman Ibna 
Owf. Even Omer confessed to the fact that the election of Abu Bakr 
was without consultation of Muslims and in a very haphazard 
manner and that God saved the Muslims. (Sahih Bukhari, Arabic-
English, Tradition 8.817) 

 
On the other hand, election implies choice and freedom, and that 
every Muslim has the right to elect the nominee. However refusing 
to elect a nominee in this instance does not oppose Allah or His 
Messenger, because neither Allah nor His Messenger appointed the 
person nominated by the people. 

 
Election, by its nature, does not compel any Muslim to elect a 
specific nominee. Otherwise, the election would be coercion.  This 
means that the election would lose its own nature and it would be a 
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dictatorial operation. It is well known that the Prophet said: "There is 
no validity for any allegiance given by force." 

 
Imam Ali refused to give his allegiance to Abu Bakr, and remained 
in seclusion for sometime. He came out of his self-imposed seclusion 
only after the martyrdom of his wife Fatima Al Zahra, Daughter of 
the Holy Prophet, which occurred six month after the death of the 
Prophet. If refusal to give allegiance to a rightfully elected nominee 
were prohibited in Islam, Imam Ali would not have delayed in 
giving his allegiance.  

 
Imam Ali (AS) maintained that he had the right to the Caliphate, 
which was not honoured, and he complained. He later gave his 
coorporation when he found that the only way to save Islam was to 
leave this self-imposed isolation. All along Imam Ali never gave the 
oath of allegiance, for if he were forced Karbala would have occurred 
many years earlier. 

 
Furthermore, the well known Companions, Abdullah Ibna Omer and 
Saad Ibna Abi Waqqas, refused to give their allegiance to Imam Ali 
for the entire duration of his caliphate. (Ibna Al Athir, in his history 
Al Kamil, v3, p98).  But Imam Ali did not punish these Companions. 

 
If it were permissible for a Muslim, who was a contemporary of the 
caliph, to refuse giving his oath of allegiance, it would be more 
permissible for a person who came centuries later, to believe or not 
to believe in the qualifications of that elected caliph.  

 
In doing so, Imam Ali would not be sinning, except if Allah or the 
Prophet had assigned that Caliph. Which it was far removed in this 
case. 

 
Sunni scholars say that an Imam (or Caliph, as they prefer to say) can 
be either elected, or nominated by the preceding Caliph, or selected 
by a committee, or may attempt to gain the power through a military 
coup (as was in the case of Muawiya). 

 
Shia scholars say that an Imam must be sinless. The Sunni scholars, 
including the Mutazilites say that being without sin is not a 
condition for leadership. Even if he is tyrannical and sunk in sins (as 
in the case of Muawiya and Yazeed).  
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The majority of the scholars from the schools of Hambali, Shafie, 
Hanafi and Maliki discourage people to rise against the present 
Caliph. They think that they should be preserved, although they 
disagree with the evil actions. 

 
The Shia say that an Imam must possess above all, such qualities as 
knowledge, bravery, justice, wisdom, piety, and true love of Allah . 
The Sunni scholars say it is not necessary. A person lacking in some 
degrees in these qualities may be elected in preference to a person 
having all these qualities in superior degree. 

 
The greatest (Mutawatir) tradition in the History of Islam is related 
to this sermon of the Prophet. 

 
A complete list of 110 Companions of the Prophet who narrated this 
tradition, as well as classified lists of the Sunni traditionalists, 
historians, and commentators of the Quran who confirmed this event 
to be authentic, and their corresponding books regarding the event 
can be found. Also, the meanings of WALI, MAULA, and 
WILAYAH are discussed. 

 
 

THE FAREWELL PILGRIMAGE 
 
Ten years after the migration, the Messenger of Allah ordered his 
close followers to call all the people in different places to join him in 
his last pilgrimage. On this pilgrimage he taught them how to 
perform the pilgrimage in a correct and unified form. 
 
This was the first time that all Muslims in such a large number 
gathered in one place in the presence of their leader, the Messenger 
of Allah. On his way to Mecca, several thousand people followed the 
Prophet. On the fourth day of Dhul Haj several more thousand 
Muslims had entered Mecca. 

 
On the 18th of Dhul Haj, after completing his last pilgrimage 
(Hajjatul Widaa), the Prophet was leaving Mecca for Medina. The 
Prophet and his entourage reached a place called Ghadeer e Khum 
(which is close to today's Juhfah). It was a place where people from 
different provinces would bid farewell to each other and take 
different routes for their homes. In this place, the following verse 
was revealed:  
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"O Apostle! Deliver what has been sent down to you from your 
Lord; and if you do not do so it will be like you have not delivered 
His messages (at all); and Allah will protect you from the people ..." 
Quran 5 verse 67. 
 
There are several Sunni references confirming that the revelation of 
the above verse of the Quran, was just before the speech of the 
Prophet in Ghadeer e Khum: 

 
REVELATION  OF  CHAPTER  5 VERSE 67 

 
1. Tafsir Al Kabir, by Fakhr Al Razi, under commentary of verse  

5:67,  v12, pp 49-50, narrated on the authorities of Ibna Abbas, 
Al Bara Ibna  Azib, and Mohammed Ibna Ali.  

2. Asbab Al Nuzool, by Al Wahidi, p50, narrated on the 
authorities of Atiya and Abu Said al Khudri.  

3.  Nuzul Al Quran, by Al Hafiz Abu Nuaym narrated on the  
authorities  Abu Saad Khudri and Abu Rafi.  

4. Al Fusool al Muhimmah, by Ibna Sabbagh Al Maliki Al 
Makki, p24  

5. Durr Al Manthur, by Al Hafiz Al Suyuti, under commentary 
of      oversee 5:67  

6. Fath ul Qadir, by Al Shawkani, under commentary of verse 
5:67  

7. Fath ul Bayan, by Hassan Khan, under commentary of verse 
5:67  

8. Sheikh Muhi Al Din Al Nawawi, under commentary of verse 
5:67  

9. Al Sirah Al Halabiyah, by Noor Al Din Al Halabi, v3, p301 
Umdatul Qari fi Sharh Sahih Al Bukhari, by Al Ayni  

10.  Tafsir Al Nayshapuri, v6, p194  
11.  And many more such as Ibna Mardawayh, etc... 

 
The last sentence in the above verse indicates, that Allah was 
mindful of the reaction of some of his Companions, but informs the 
Prophet not to worry, for He will protect His Messenger from the 
people. 

 
THE SPEECH 

 
Upon receiving the verse, the Prophet stopped at that place. It was 
an extremely hot day. Then he sent for all people who had gone 
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ahead, to come back and waited until all pilgrims who fell behind, 
had arrived. When all of the pilgrims had gathered together, he 
ordered Salman-e-Fars to use rocks and camel saddles to make a 
pulpit (minbar) so he could make his announcement. It was around 
noontime, and due to the extreme heat in that valley, people were 
wrapping their robes around their feet and legs, and were sitting 
around the pulpit, on the hot rocks. 
 
On this day the Messenger of Allah spent approximately five hours 
in this place; three hours of which he was on the pulpit. He recited 
nearly one hundred verses from The Glorious Quran, and for 
seventy three times reminded and warned the people of their deeds 
and future. Then he gave them a long speech. The following is a part 
of his speech that has been widely narrated by the Sunni 
traditionalists: 
 
The Messenger of Allah declared: "It seems the time has approached 
when I shall be called away (by Allah) and I shall answer that call. I 
am leaving for you two precious things and if you adhere to both of 
them, you will never go astray after me. They are the Book of Allah, 
and my progeny, that is my Ahlul Bayt. The two shall never separate 
from each other until they come to me by the Pool (Kawthar)." 
 
Then the Messenger of Allah continued: "Do I not have more right 
over the believers than what they have over themselves?" All of 
people with one voice answered: "Yes, O' Messenger of Allah." Then 
the Prophet held up the hand of Ali and said: "Whoever I am the 
leader (Maula) of, Ali too is his leader (Maula). O' Allah, love those 
who love him, and be hostile to those who are hostile to him." 
 

Some of the Sunni references: 
 

1. Sahih Tirmizi, v2, p298, v5, p63  
2. Sunan Ibna Maja, v1, pp 12,43  
3. Khasais, by Al Nasei, pp 4,21  
4. Al Mustadrak, by Al Hakim, v2, p129, v3, pp 109-110,116,371 
5. Musnad Ahmed Ibna Hambal, v1, pp 84,118,119,152,330, v4, 

pp  281,368,370, 372,378, v5, pp 35,347,358,361,366,419 (from 
40 chains of narrators)  

6. Fadhail Al Sahaba, by Ahmed Hambal, v2, pp 563,572 
7. Majma' Al Zawaid, by Al Haythami, v9, p103 (from several      

transmitters)  
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8. Tafsir Al Kabir, by Fakhr Al Razi, v12, pp 49-50  
9. Tafsir Al Durr Al Manthur, by Al Hafiz Jalaluddin Al Suyuti,      

v3, p19  
10. Tarikh Al Khulafa, by Al Suyuti, pp 169,173  
11. Al Bidayah wAl Nihayah, by Ibna Kathir, v3, p213, v5, p208   
12. Mushkil Al Athar, by Al Tahawi, v2, pp 307-308 
13. Habib Al Sayyar, by Mir Khand, v1, part 3, p144  
14. Sawaiq Al Muhriqah, by Ibna Hajar Al Haythami, p26 
15. Al Isabah, by Ibna Hajar Al Asqalani, v2, p509; v1, part1,      

p319, v2, part1, p57, v3, part1, p29, v4, part 1, pp 14,16,143 
16. Tabarani, who narrated from Companions such as Ibna Omer,      

Malik Ibna  Al Hawirath, Habashi Ibna Junada, Jari, Saad Ibna     
Abi  Waqqas, Anas Ibna Malik, Ibna Abbas, Amarah, Baridah, 

17. Tarikh, by Al Khatib Baghdadi, v8, p290 
18. Hilyatul Awliya', by Al Hafiz Abu Nuaym, v4, p23, v5, pp26-

27 
19. Al Istiab, by Ibna Abd Al Barr, Chapter of word "ayn" (Ali), 

v2, p462 
20. Kanzul Ummal, by Al Muttaqi Al Hindi, v6, pp 154,397 
21. Al Mirqat, v5, p568 
22. Al Riyad Al Nadhirah, by Al Muhib Al Tabari, v2, p172 
23. Dhakhair Al Uqba, by Al Muhib Al Tabari, p68 
24. Fadhl Al Qadir, by Al Manawi, v6, p217 
25. Yanabi Al Mawaddah, by Al Qudoozi Al Hanafi, p297 

           ... And hundreds more 
 

Revelation of Chapter 5 verse 3 
 
Immediately after the Prophet finished his speech, the following 
verse of the Holy Quran was revealed: 
 
"Today I have perfected your religion and completed my favour 
upon  you, and have chosen for you Islam (as your) religion." (Quran  
5 verse 3) 
 
Some Sunni references, which mentioned the revelation of the above 
verse of the Quran at Ghadeer e Khum after the speech of the 
Prophet are:  
 

1. Al Durr Al Manthur, by Al Hafiz Jalaluddin Al Suyuti, v3, p19 
2. Tarikh, by Khatib Al Baghdadi, v8, pp 290,596  from Abu    

Hureira 
3. Manaqib, by Ibna Maghazili, p19 
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4. History of Damascus, Ibna Asakir, v2, p75 
5. Al Itqan, by Al Suyuti, v1, p13 
6. Monaqib, by Khawarizmi Al Hanafi, p80 
7. Al Bidayah wAl Nihayah, by Ibna Kathir, v3, p213 
8. Yanabi' Al Mawaddah, by Al Qudoozi Al Hanafi, p115 
9. Nuzul Al Quran, by Al Hafiz Abu Nuaym narrated on the    

authority of Abu Said Khudri. 
            ... and more. 
 
The above verse clearly indicates that Islam without clearing up 
matter of leadership after the Prophet was not complete. The 
completion of the religion of Islam was only after the Prophet’s 
announcement of his immediate successor. 
 

OATH OF ALLEGIANCE 
 
After his speech, the Messenger of Allah asked everyone to give the 
oath of allegiance to Ali, and congratulate him. Among those who 
gave him the oaths were Omer, Abu Bakr, and Osman. It is narrated 
that Omer and Abu Bakr said: 
"Well done Ibna Abu Talib! Today you have become the leader 
(Maula) of all believing men and women." 
 
Sunni references: 
 

1. Musnad Ahmed Ibna Hambal, v4, p281 
2. Tafsir Al Kabir, by Fakhr Al Razi, v12, pp 49-50 
3. Mishkat Al Masabih, by Al Khatib Al Tabrizi, p557 
4. Habib Al Sayyar, by Mir Khand, v1, part3, p144 
5. Kitabul Wilayah, by Ibna Jarir Al Tabari 
6. Al Musannaf, by Ibna Abi Shaybah 
7. Al Musnad, by Abu Ya'ala 
8. Hadees Al Wilayah, by Ahmed Ibna `Uqdah 
9. Tarikh, by Khatib Al Baghdadi, v8, pp 290,596  from Abu    

             Hureira .. and more. 
 

THE NUMBER OF PEOPLE IN GHADEER E KHUM 

 
It was Allah's will that an increased popularity is associated with this 
event via the tongues of narrators and over the times, so that there be 
a standing proof for the guiding Imam (peace be upon him). Allah 
ordered The Prophet to notify the people so that all become the 
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narrators of the event, while the people exceeded over a hundred 
thousand in numbers. 
      
Narrated by Zaid Ibna Arqam: Abu Al Tufail said: "I heard it from  
the Messenger of Allah, and there was no one (there) but that they 
saw him with his eyes and heard him with his ears."   
 
Sunni reference:  
 

1. Al Khasais, by Al Nisei, p21 
2. Al Dhahabi said it is sahih (authentic) 
3. History of Ibna Kathir, v5, p208 

 
It is also narrated that:   
 
"The Messenger of Allah called at the height of his voice." 
 
Sunni reference: Monaqib Al Khawarizmi, by Al Khawarizmi, p94 
 
"There were with the Messenger from the Companions, Arabs, 
residents around Mecca and Medina one hundred and twenty 
thousand (120,000) and they are those who were present in the 
Farewell Pilgrimage and heard this Speech" 
 
Sunni reference: Monaqib, by Ibna Al Jawzi 
 

Revelation of Chapter 70 verses 1-3 
 
Some Sunni commentators further claim that the first three verse of 
the chapter of Al Maarij (70:1-3) was revealed when a dispute arose 
after the Prophet reached Medina. It is recorded that: 
 
On the day of Ghadeer the Messenger of Allah summoned the 
people toward Ali and said: "Ali is the MAULA of whom I am 
MAULA." The news spread  quickly all over urban and rural areas. 
When Harith Ibna Numan Al Fahri (or Nadhr Ibna Harith according 
to another tradition) came to know of it, he rode his camel and came 
to Medina.  
 
He then went to the Messenger of Allah and said to him:  
"You commanded us to testify that there is no deity but Allah and 
that you are the Messenger of Allah. We obeyed you. You ordered us 
to perform the prayers five times a day and we obeyed. You ordered 
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us to observe fasts during the month of Ramazan and we obeyed. 
Then you commanded us to offer pilgrimage to Mecca and we 
obeyed. But you are not satisfied with all this and you raised your 
cousin by your hand and imposed him upon us as our master by 
saying `Ali is the MAULA of whom I am MAULA.' Is this imposition 
from Allah or from you?"  
 
The Prophet said: "By Allah who is the only deity! This is from Allah, 
the Mighty and the Glorious." 
 
On hearing this Harith turned back and proceeded towards his she 
camel saying: "O Allah! If what Mohammed said is correct then fling 
on us a stone from the sky and subject us to severe pain and torture." 
 
It was on this occasion that Allah, the exalted, caused to descend the 
following verses: Quran chapter 70 verses 1-3 
 

1. A demander demanded the chastisement that is to befall 
2. The disbeliever which none shall be able to repel 
3. From Allah, the Lord of the ways of ascent. 

 
Sunni references: 

1. Tafsir Al Thalabi, by Ishaq Al Thalabi, commentary of verse 
70:1-3 from two chain of narrators.  

2. Noor Al Absar, by Shablanji, p4  
3. Al Fusool Al Muhimmah, by Ibna Sabbagh Al Maliki Al 

Makki, p25  
4. Al Sirah Al Halabiya, by Noor Al Din Al Halabi, v2, p214  
5. Arjah Al Matalib  
6. Nazhat Al Mujalis from Al Qurtubi 

 
IMAM ALI (AS) REMINDING OF THE EVENT 

 
Imam Ali (AS), in person, reminded others who witnessed the event 
of Ghadeer and the tradition of the Messenger of Allah. These are 
some of the events when Imam Ali reminded the people: 
 

1. On the day of Shura (Election Day for Osman)  
2. During the days of Osman's rule  

      3.   The Day of Rahbah (year 35) where 24 Companions stood up   
            and swore that they attended and heard the event narrated by     
            the Prophet first hand, twelve of who were the warriors of     
             Badr. 
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            4.   The Day of Jamal (the War of Camel, year 36 A.H.) where he        
                  reminded   Talha. 

      5.   The Day of the Riders where 9 witnesses testified. 
 
About the Battle of Camel, Al Hakim and Ahmed Ibna Hambal and 
others recorded that: 
 
We were in the camp of Ali on the day of Battle of Camel, when Ali 
sent for Talha to talk with him (before the beginning of the battle). 
Talha came forward, and Ali told him: “I adjure you by Allah! Did 
you not hear the Messenger of Allah when he said: `whomever’s 
MAULA I am, this Ali is also his MAULA. O Allah, love whoever 
loves him, and be hostile to whoever is hostile to him'?" Talha 
replied: "Yes." Ali said: "Then why do you want to fight me?" 
 
Sunni reference: 
-  Al Mustadrak, by Al Hakim, v3, pp 169,371 
-  Musnad Ahmed Ibna Hambal, on the authority of Ilyas Al Dhabbi 
-  Muruj Al Dhahab, by Al Masudi, v4, p321 
-  Majma' Al Zawaid, by Al Haythami, v9, p107 
Ahmed Ibna Hambal recorded in his Musnad that: 
 
Abu Tufayl narrated that He (Ali), gathered the people in the plain 
of Rahbah (in the year 35 A.H.), and adjured in the name of Allah 
every Muslim male present there, who had heard the proclamation 
of Al Ghadeer from the Messenger of Allah, to stand up and testify 
what they had heard from the Messenger on the Day of Ghadeer. 
Thereupon thirty (30) men stood up and gave evidence that the 
Prophet held Ali's hand and said to the audience:  
 
"He (Ali) has superior authority over those who believe me to have 
superiority over their lives. O Allah! Love him who loves Ali and 
hate him who hates Ali."  
 
Abu Tufayl says that it was in a state of great mental agitation that 
he left the plain of Rahbah, for the Muslim masses had not complied 
with the tradition. He therefore called on Zaid Ibna Arqam and told 
him what he heard from Ali. Zaid told him not to entertain any 
doubt about it for he himself too had heard the Messenger of Allah 
uttering those words. 
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Sunni reference: 
 

Musnad Ahmed Ibna Hambal, v4, p370 
 
Abd Al Rahman Ibna Abu Laylah said: I witnessed Ali administering 
an oath to the people in the plain of Rahbah. Ali said: "I adjure those 
of you in the name of Allah who heard the Messenger of Allah on the 
day of Ghadeer saying `Ali is the Maula of whom I am Maula' to 
stand up and to testify. He who was not an eyewitness does not need 
to stand up."  Thereupon twelve (12) such Companions who had 
participated in the Battle of Badr stood up. The occasion is still fresh 
in my memory. 
 
     - Musnad Ahmed Ibna Hambal, v1, p119, see also v5, p366 

           -Khasais, by Al Nasaie, pp 21,103, narrated similar to above on the         
            authority of three others: Omeyya Ibna Sad, Zaid Ibna Yathigh,           
            and Said Ibna Wahab.   

 
It is also recorded that: 
 
When Ali said to Anas: "Why don't you stand up and testify what 
you heard from the Messenger of Allah on the day of Ghadeer?" He 
answered, "O Ameer Al Mumineen! I have grown old and do not 
remember." Thereupon Ali said: "May Allah mark you with a white 
spot (of leprosy; Alphosis) unconcealable with your turban, if you 
are intentionally withholding the truth." And before Anas got up 
from his place he bore a large white spot on his face, Thereafter Anas 
used to say, "I am under the curse of the righteous servant of Allah." 
 
1. Al Maarif, by Ibna Qutaybah, p14, in the account of Anas  among 

disabled  persons. 
2. Musnad Ahmed Ibna Hambal, v1, p199, where he testifies to the 

above anecdote, as he says : "All stood up except three persons 
who came under the curse of Ali." 

3.  Hilyatul Awliya', by Abu Nuaym, v5, p27 
 

MORE  DETAILED  SPEECH  OF  THE PROPHET  AT  
GHADEER E KHUM 

 
Messenger of Allah said: 
 
"Praise belongs to Allah. We ask Him for help, and we believe in 
Him, and to Him we trust. We seek refuge to Him from the evil of 



 73 

our souls and the sins of our deeds. Verily there is no guide for the 
one whom Allah leaves in astray, and there is none who goes astray 
whom Allah has guided." 
 
"O People! Know that Jibrail came down to me several times 
bringing me an order from the Lord, the Merciful, that I should stop 
at this place and inform you. Behold! It is as if the time has  
approached when I shall be called away (by Allah) and I shall 
answer that call." 
 
"O Folk! Don't you witness that there is no deity but Allah, 
Mohammed is His servant and His Apostle, Paradise is true, Hell is 
true, death is true, resurrection is true, and that the Hour shall 
certainly arrive, and Allah shall raise people from the graves?" 
 
The people replied: "Yes, we believe in them." 
 
He continued: "O People! Do you hear my voice (clearly)?" They 
said: "Yes". The Prophet then said: "Behold! I am leaving among you 
two precious  and weighty Symbols that if you adhere to both of 
them, you shall never go astray after me. Each of these two surpasses 
the other in its grandeur." 
 
A person asked: "O Messenger of Allah, what are those two precious 
things?" 
  
The Prophet replied: "One of them is the Book of Allah and the other 
one is my select progeny (Itrat), that is my family (Ahlul Bayt). 
Beware how you behave towards them when I am gone from 
amongst you, for Allah, the Merciful, has informed me that these two 
(i.e., Quran and Ahlul Bayt) shall never separate from each other 
until they reach me in Heaven at the Pool (of Al Kawthar). I remind 
you, in the name of Allah, about my  Ahlul Bayt. I remind you, in the 
name of Allah, about my Ahlul Bayt. Once more! I remind you, in 
the name of Allah, about my Ahlul Bayt." 
 
"Behold! I am your predecessor at the Pool (of Al Kawthar) and I 
shall be a witness against you. Thus be careful how you treat these 
two precious things after me. Do not precede these two for you will 
perish, and do not stay away from them for you will perish." 
 
"O People! Don't you know that I have more authority upon you 
than  yourself?" People cried and said: "Yes, O Messenger of Allah." 
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Then the Prophet repeated: "O Folk! Do I not have more right over 
the believers than what they have over themselves?" People said 
again "Yes, O Messenger of Allah." Then the Prophet said: "O People! 
Surely Allah is my Master, and I am the master of all believers." Then 
he held the hand of Ali and raised it and said: 
 
"WHOEVER I AM THE MASTER OF, ALI TOO IS HIS MASTER 
(repeating it three times). O Allah! Love those who love him. Be 
hostile to those who are hostile to him. Help those who help him. 
Forsake those who forsake him. And keep the truth with him 
wherever he turns (i.e., make him the axis of the truth)." 
 
"Ali, the son of Abu Talib, is my brother, my executor (Wasi), and 
my successor (Caliph), and the leader (Imam) after me. His position 
to me is the same as the position of Haroon to Musa, except that 
there shall be no Prophet after me. He is your master after Allah and 
His Messenger." 
 
"O Folk! Verily Allah has appointed him to be your Imam and ruler. 
Obedience of him is obligatory for all Immigrants (Muhajareen) and 
Helpers (Ansar) and those who follow them in virtue, and on the 
dwellers of the cities and the nomads, the Arabs and the non-Arabs, 
the freeman and the slave, the young and the old, the great and the 
small, the white and the black." 
 
"His commands should be obeyed, and his word is binding and his 
order is obligatory on everyone who believes in one Allah.  Cursed is 
the man who disobeys him, and blessed is the one who follows him, 
and he who believe in him is a true believer.  His WILAYAH (belief 
in his mastery) has been made obligatory by Allah, the Powerful, the  
Exalted." 
 
"O Folk! Study the Quran. Reflect on its clear verses and do not 
presume the meaning of the ambiguous verses. For, by Allah, 
nobody can properly explain them to you, its warnings, and its 
meanings except me and this man (Ali) whose hand I am lifting up 
in front of myself." 
 
"O People! This is the last time that I shall stand in this assembly. 
Therefore listen to me and obey and submit to the command of the 
Lord. Verily Allah, He is your Lord and Allah. After Him, His 
Prophet, Mohammed who is addressing you, is your master. Then 
after me, this Ali is your master and your leader (Imam) according to 
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Allah's command. Then after him, leadership will continue through 
some selected individuals in my descendants till the day you meet 
Allah and His Prophet." 
 
"Behold! Certainly you shall meet your Lord and He will ask you 
about your deeds. Beware! Do not become infidels after me by 
striking the necks of one another. Lo! It is incumbent upon those 
who are present to inform what I said to those who are absent for 
perhaps the informed one might comprehend it (understand it) 
better than some of the present audience. Behold! Have I not 
conveyed the Message of Allah to you? Behold! Have I not conveyed 
the Message of Allah to you?"  People replied: "Yes." The Prophet 
said: "O Allah! Bear witness." 
 
References: 
  Aalam Al Wara, pp 132-133 

        Tadhkirat Al Khawas Al Ummah, Sibt Ibna Al Jawzi Al Hanafi, pp     
         28-33 

   Al Sirah Al Halabiyyah, by Noor Al Din Al Halabi, v3, p273 
 

THE MEANING WALI, MAULA, AND WILAYAH 
 
No Muslim scholar could ever cast any doubt in the documentation 
of the event of Ghadeer e Khum, for the Sunnis alone have narrated 
it, with as much as 150 authentic chains of transmitters.  
 
A Mutawatir report is a report that has been narrated unbrokenly 
and independently by so many people so that no doubt can be 
entertained about its authenticity. 
 
Even the students of Ibna Taymiyyah such as Al Dhahabi and Ibna 
Kathir who have proven their enmity toward the Shia, emphasized 
that the event of Ghadeer e Khum is Mutawatir and Sahih 
(authentic) (See Al Bidayah wan Nihayah). However some people 
did try to interpret the event in a different way. They particularly 
tried to translate the words WALI meaning master or guardian, 
MAULA meaning master or leader, and WILAYAH meaning 
mastery or leadership, guardianship as friend and friendship. 
 
Dictionaries give a minimum of 20 meanings for the Arabic word 
WALI, depending on context, most have to do with the position of 
leadership and guardianship.  
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Arabic References: 
          Elias' Modern Dictionary, by Elias A. Elias, Arabic-English,  

     p815-816,  Lebanon. 
    Al Munjid fi Al Lughah, v1. 
 
Some suggested that what the Prophet really wanted to say was: 
"Whoever’s friend I am, Ali is also his friend." This leads one to 
believe that the Prophet could not express himself. Beyond any 
doubt Imam Ali (AS) had a very higher status in comparison with all 
other people. He was the first male who embraced Islam as narrated 
by the following Sunni sources: 

 
Sahih Tirmizi, v5, p642;  
Musnad Ahmed Ibna Hambal v4, p317;  
Mustadrak by Al Hakim, v3, pp 111,136;  
Sirah Ibna Hisham, p345;  
Tabaqat by Ibna Saad, v3, p71,72;  
Al Istiab by Ibna Abd Al Bar, v3, p30 
He received the title of the "brother" of the Prophet (Sahih Tirmizi 
v5, p363; Sirah Ibna Hisham, p504; Tahdhib v4, p251).  
 
He was the one of whom the Prophet said: "Loving Ali is believing, 
hating Ali is hypocrisy." (Sahih Muslim, v1, p48; Sahih Tirmizi, v5, 
p643; Sunan Ibna Majah, v1, p142; Musnad Ahmed Ibna Hambal v1, 
pp 84,95,128). 
 
Thus it does not seem to be logical for the Prophet to recall several 
thousand people in such unbearable heat, only to tell them that  "Ali 
is the friend of believers!" 
 
Moreover how can we justify the revelation of Chapter 5 verse 67, 
which was revealed, before the speech of the Prophet in which Allah 
said: 
 
"(O Mohammed) Deliver what has been sent down to you ... Allah 
does not guide a disbelieving people" (Quran 5:67). 
 
Is it logical to say that Allah warned the Prophet that if he does not 
convey the message of "friendship of Ali", he has spoiled all that he 
has done? Also what danger can be imagined for the Prophet if he 
states "Ali is the friend of believers"? Then what danger from the side 
of the people is the above verse referring to? 
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Furthermore, how cans the phrase "Ali is the friend of believers" 
complete the religion? Is the verse of completeness of religion 
(Quran 5 verse 3), which was revealed after the speech of the 
Prophet, suggesting that without saying "Ali is the friend of 
believers" the religion is not complete? 
 
Also, as we quoted in the first part, Omer and Abu Bakr 
congratulated Ali by saying: "Congratulations O son of Abu Talib! 
Today you became the MAULA of all believing men and women."  
If, here, the word MAULA means friend then why the 
congratulations? Was Ali the enemy of all believers before that time, 
so that Omer said that this day you BECAME the friend of them? In 
fact, every WALI is a friend, but the reverse is not always true. This 
is why the Arabs use "Wali Al Amr" for the rulers, meaning the 
master of the affairs.  
 
Thus, logically speaking, the word MAULA cannot be interpreted as 
friend, and we should rather use its other more frequently used 
meanings, which are Leader and Guardian. 
 
Perhaps one would ask why the Prophet did not use other words to 
further explain his intention. In fact, people asked him the same 
question, and the following Sunni documentations are the answers 
given by the Prophet. 
 
When the Messenger of Allah was asked about the meaning of 
"whomever I am his MAULA then Ali is his MAULA". He said: 
 
"Allah is my MAULA more deserving of me (my obedience) than 
myself, I do not dispute him. I am the MAULA of the believers, more 
deserving in them than themselves, they do not dispute me. 
Therefore, whomever I was his MAULA, more deserving in him 
than himself (and) does not dispute me, then Ali is MAULA, more 
deserving in him than himself, he does not dispute him." 
 
Sunni references: 
Shamsul Akhbar, by Al Qurashi, Ali Ibna Hamid, p38 
Salwat Al Arifin, by Al Muwaffaq billah, Al Husain Ibna Ismail al 
Jurjani. 
 
During the reign of Osman, Ali protested by reminding people the  
following event. Also, he reminded it again during the war of  
Siffeen: 
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When the Messenger of Allah spoke of (event of Ghadeer),  Salman-
e-Fars stood up and said: "O' Messenger of Allah! What does 
WALAA  mean? and how?" The Prophet replied: "The same way that 
I am your WALI (Wala-un ka walai). Whomever (considered me) I 
was more deserving in him than he was,  then Ali is more deserving 
in him than himself." 
 
Sunni reference:  
Faraid Al Samtain, by Hamawaini (Abu Ishaq Ibrahim Ibna Saad Al 
Din Ibna Al Hamawiyia), section 58. 
 
Ali Ibna Abu Talib was asked about the saying of the Messenger of 
Allah "Whomever I am his MAULA then Ali is his MAULA". He 
said: "He appointed me chief [alaman]. To the time I am up there, 
whomever contradicts me then he is lost (misguided in religion)." 
 
Sunni reference: Zain Al Fata, by Al Hafiz Al Asimi 
 
On the commentary of Verse: "And stop them, for verily they must 
be questioned.” (Quran 37:24)", Al Daylami narrated that Abu Said 
Al Khudri said: The Messenger of Allah said: "And stop them, they 
will be questioned regarding the WILAYAH of Ali." 
 
Also, Al Hafiz Al Wahidi commented on the above verse saying: 
"This WILAYAH that the Prophet affirmed to Ali, will be asked 
about on the Day of Judgement.  
 
It is said that WILAYAH is what Allah meant in the verse 37:24 of 
Quran where He said: "And stop them, for verily they must be 
questioned.” [37:24]. This means that they will be questioned about 
the WILAYAH of Ali (RA). The meaning is: They will be asked if 
they truly accepted him as their WALI as the Prophet instructed 
them or did they loose and ignore it?" 
 
Sunni references: 
Al Sawaiq Al Muhriqah, by Ibna Hajar Al Haythami, Chapter 11, 
subheading 1, p229 quoted from Al Wahidi; also quoted from Al  
 
Daylami on the authority of Abi Said Al Khudri. 
Faraid Al Samtain, by Hamawaini (Abu Ishaq Ibrahim Ibna Saad Al  
Din Ibna Al Hamawiyia), section 14 
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Nudhum Durar Al Samtain, by Jamal Al Din Al Zarandi-Al Rashfah, 
by Al Hadhrami, p24 
 
Countless scholars of Quran, Arabic grammar, and literature have 
interpreted the word MAULA as Awla, which means "having more 
authority." 
 
The following Sunni specialists all confirmed the above meaning: 
 

1. Al Wahidi (d. 468), in "Al Wasit" 
2.  Al Akhfash Nahwi (d. 215), in "Nihayat Al Uqul" 
3. Al Thalabi (d. 427), in "Al Kashf wal Bayan" 
4. Ibna Qutaybah (d. 276), in "Al Qurtayan", v2, p164  
5. Al Kalbi (d. 146, quoted in "Tafsir Al Kabir", by Al Razi,  v29, 

p227) 
6. Al Farra' (as quoted in "Ruhul Maani", by Al Alusi, v27,  p178) 
7. Al Nasafi (d. 701), in his "Tafsir", v4, p229 
8. Al Tabari (d. 310), in "Tafsir Al Tabari", v9, p117 
9. Al Bukhari (d. 215), in "Sahih Al Bukhari", v7, p271 
10.  Al Zamakhshari (d. 538), in "Tafsir Al Kashshaf", v2, p435 
11.  Qazi Nasiruddin Al Baydawi (d. 692), in "Tafsir Al Baydawi",  

v2,p497 
12.  Al Khazin Al Baghdadi (d. 741), in his "Tafsir", v4, p229 
13.   Muhib Al Din Al Afandi, in "Tanzil Al Ayat" 
14.  Muammar Ibna Muthanna Al Basri (in "Sharh Al  Mawaqif",        
        by Al Sharif Al Jurjani, v3, p271) 
15. Abul Abbas Thalab (as quoted in "Sharh Al Sabah Al     
       Muallaqah", by Al Zuzani) 
16. Ibna Abbas, in his "Tafsir" written on the margin of Durr Al                
      Manthur, v5, p355 
 17. Abu Al Saud Al Hanafi (d. 972), in his "Tafsir" 

            And many more such as Yahya Ibna Zaid Kufi (d. 207),  
            Abu obaida Basri (d. 210),  
            Abu Zaid Ibna Aus Basri (d. 125),  
            Abu Bakr Anbari (d. 328),  
            Abul Hassan Rummani (d. 384),  
             Saad Al Din Taftazani (d. 791),  
             Shaba Uddin Khafaji (d. 1069),  
             Hamzawi Maliki (d. 1303),  
             Husain Ibna Masd (d. 510),  
             Abu Baqa Ukbari (d. 616),  
             Ibna Hajar Al Haythami (d. 974),  
             Sharif Jurjani (d. 618),  
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             Abdul Abbas Mubarrad (d. 285),  
             Abu Nasr Farabi (d. 393) and,  
            Abu Zakaria Khateeb Tarizi (d. 502),... 
 
Thus the word WALI, or MAULA, in the event of Ghadeer e Khum 
does not mean simply a friend, rather it means master and guardian 
who has more authority over believers than what they have over 
themselves just as the Prophet himself mentioned by saying "Don't I 
have more authority (Awla) on believers than what they have over 
themselves?". At least 64 Sunni traditionalists have quoted this 
preceding question of the Prophet, among them are Al Tirmizi, Al  
Nisei, Ibna Majah, and Ahmed In Hambal.  
 
In the opinion of the above Sunni scholars using the word Awla 
before the word MAULA accords with what the Prophet said.  
 
In fact, when a word has more than one meaning, the best way to 
find out its true connotation is to look at the association (qarinah), 
and the context. The word Awla (having more authority) used by the 
Prophet gives a good association for the word MAULA. 
 
Also the prayer of the Prophet after his declaration in which he said: 
 
"O' Allah, love those who love him, and be hostile to those who are 
hostile to him. Help those who help him, and forsake those who 
forsake him", shows that Ali on that day was entrusted with a 
responsibility (rulership), which by its nature, would make some 
people his enemy, and in carrying out that responsibility he would 
need some helpers and supporters.    
 
Are helpers ever needed to carry on a "friendship"? Moreover, the 
declaration of the Prophet that "It seems the time has approached 
when I will be called away (by Allah) and I will answer that call" 
clearly shows that he was making arrangements for the leadership of 
Muslims after his death. 
 
Also when at the end of his speech, the Prophet said twice:  
"Behold! Haven't I conveyed the message of Allah?". The Prophet 
further went on to say, "It is incumbent upon every one who is 
present to inform those who are absent for they may understand it 
better than those who are present may”. (Sahih Al Bukhari, Arabic-
English, traditions 5.688, 7.458, and 9.539) shows that the  Prophet 
was conveying a very important message, which was to be 
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transferred to all coming generations. This matter could not have 
been a simple friendship. 
 
It is worth mentioning that the Prophet did use the word Caliph in 
his speech in Ghadeer e Khum, but it does not appear in the majority 
of Sunni documents since there is no way to tamper the meaning of 
that word. However the Prophet also used the word MAULA in his 
speech to survive this event from being wiped up from the historical 
records with no trace. 
 
It is interesting to note that the words WALI and MAULA are also 
used in Quran frequently with the meaning of master and guardian. 
For instance, the Holy Quran states: 
 
"Allah is the guardian of those who believe; He brings them out of 
darkness (and takes them) into light." (Quran Chapter 2: verse 257) 
 
The above verse does not mean that Allah is just a friend of believers, 
because a simple friend who has no authority cannot move anybody 
into light. Rather it means Allah is the Master of believers and that is 
why He moves them from darkness to light. In another verse Allah 
said: 
 
"Be it known that verily, for the friends of Allah there is no fear, nor 
shall they grieve." 
(Quran Chapter 10: verse 62) 
The above verse does not mean that whoever is the friend of Allah 
does not have any fear. Many good Muslims may have experienced 
fear for some events in their lifetime while they are NOT the enemies 
of Allah. Thus the above verse suggests something else than a simple 
friend.  
 
So the above verse means: "Those whose guardian and the master of 
their affairs is Allah are not subject to fear and apprehension." 
Therefore, if a believer TOTALLY submits to Allah, he then will not 
have any fear. But ordinary believers whose submission is not 
perfect, will probably be subject to fear of this and that, while we are 
still friends of Allah.  
 
Thus "WALI of Allah" is a person who has totally submitted his 
affairs to Allah and therefore he is totally protected by Allah from 
any kind of flaw and sin.  
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"And the believing men and women are the guardian of one another" 
(Quran Chapter 9: verse 71). 
 
Looking at different translations, one can find that they have used 
the word "protectors" for the meaning of AWLIYAA. The above 
verse does not want to say that believers are just friends of each 
other. Rather the believers are under a mutual obligation to one 
another, and are occupied with each other's affair.  
 
As a result of these obligations, they "enjoin good and forbid evil" as 
the rest of the above verse suggests. Thus here the meaning of 
AWLIYAA, though is still higher than "friends", but it is clearly 
lower than "master" and "leader". Here AWLIYAA has been used in 
its general meaning.  
 
The following verse better explains the meaning of the word WALI: 
"Verily, verily, your guardian is Allah and His messenger 
(Mohammad) and those who believe and establish the prayer, and 
give the poor-rate while they are (in the state of ruku) bowing 
down."  Quran Chapter 5: verse 55 
 
The above verse clearly suggests that NOT all the believers are our 
WALI with the special meaning of WALI in this verse, which are 
"master" and "leader". Again, here it is clear that WALI does not 
mean just friend, because all the believers are friends of each other. 
The above verse mentions that only three things are your special 
WALI: Allah, the Prophet Mohammed, and Imam Ali for he was the 
only one at the time of the Prophet who paid Zakat while he was in 
the state bowing (ruku).  
 
Muslim scholars are unanimous in reporting this event. Here are just 
some of the Sunni references which mentioned the revelation of the 
above verse of Quran in honour of Imam Ali: 
 

1. Tafsir Al Kabir, by Ahmed Ibna Mohammed Al Thalabi, 
under  Verse 5:55 

2. Tafsir Al Kabir, by Ibna Jarir Al Tabari, v6, pp 186,288-289 
3. Tafsir Jamiul Hukam Al Quran, by Mohammed Ibna Ahmed 

Qurtubi, v6, p219 
4.  Tafsir Al Khazin, v2, p68 
5.  Tafsir Al Durr Al Manthur, by Al Suyuti, v2, pp 293-294 
6.  Tafsir Al Kashshaf, by Al Zamakhshari, Egypt 1373, v1, pp 

505,649 
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7. Asbab Al Nuzool, by Jalaluddin Al Suyuti, Egypt 1382, v1, 
p73  on the authority of Ibna Abbas 

8. Asbab Al Nuzool, by Al Wahidi 
9.  Sharh Al Tjrid, by Allama Qushji 
10.  Ahkam Al Quran, Al Jassas, v2, pp 542-543 
11.  Musnad Ahmed Ibna Hambal, v5, p38 
12.  Kanzul Ummal, by Al Muttaqi Al Hindi, v6, p391 
13.  Al Awsat, by Tabarani, narrated from Ammar Yasir 
14.  Ibna Mardawayh, on the authority of Ibna Abbas 

            ... and more. 
 
Paying Zakat during bowing (ruku) is not a Sunnah which fact all 
Muslim scholars accept this. Thus the above verse does not seek to 
set down the desirability or the necessity of paying Zakat during 
bowing (ruku), nor does it want to lay it down as a duty or 
something recommended legally in the Islamic sense as a kind of 
Divine Law (Sharia).  
 
It is a reference to an action, which took place when someone did 
something in the external world, and now the Quran is pointing that 
action to indicate that person. In an indirect way, the verse wants to 
say that this WALI is a special WALI whose authority has been put 
beside the authority of the Prophet Mohammed  since they are 
jointly mentioned. 
 
One may object that even though Ali did this action, a plural form 
has been used in the above verse, thus it might encompass some 
other people as well. First, history tells us that there was no other 
individual who did this at the time of the Prophet. Second, this way 
of approach in the Quran, which uses plural form but actually 
referring to just one person who did that particular act, is not 
uncommon in the Quran. For instance Allah mentioned: 
 
"They say: If we go back to Medina, the stronger will certainly drive 
the weaker out."  
Quran Chapter 63: verse 8 
 
Here also the Quran is referring to a story that took place, and uses 
the phrase "They say" while the speaker of the above sentence was 
not any more than one person. According to Shia and Sunni 
commentators he was Abdullah Ibna Ubayy Ibna Salul. 
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Using plural while referring to single, has another application too. 
Sometimes the act of a single person is worthier than the deeds of a 
whole nation. This was the case for the Prophet Mohammed, Imam 
Ali, as well as the case for the Prophet Abraham. The Quran 
mentions that Abraham (AS) was a nation (Ummah), meaning that 
his deeds are more valuable than all other people. Allah stated: 
 
“Verily Ibrahim was an Imam, devoutly obedient to Allah, upright, 
and he was not of the polytheists." (Quran Chapter 16: verse 120) 
 
The famous and respected companion of the Prophet, Ibna Abbas 
(RA) said: 
 
"There is no verse in Quran in which the term `Believers', unless Ali 
is at the top of them and the chief of them, and the more virtuous 
one among them. Surely Allah has admonished the Companions of 
Mohammed in Quran, but He did not refer to Ali except with 
honour." 
 
Sunni references: 
Fadhail Al Sahaba, by Ahmed Ibna Hambal, v2, p654, tradition  
#1114 
Al Riyadh Al Nadhirah, by Muhibbuddin Al Tabari, v3, p229 
Tarikh Al Khulafa, by Al Hafidh Jalaluddin Al Suyuti, p171 
Dhakhair Al Uqba, by Muhibbuddin Al Tabari, p89 

      Al Sawaiq Al Muhriqah, by Ibna Hajar Haythami, Chapter 9, section     
      3, p196 

Others such as Tabarani and Ibna Abi Hatam 
 
And further, Ibna Abbas said: 
 
"There has not been revealed in the Book of Allah regarding any one 
what has been revealed concerning Ali," and that "three hundred 
verses have been revealed concerning Ali." 
 
Sunni references:  
Tarikh Al Khulafa, by Al Hafidh Jalaluddin Al Suyuti, p171 
Al Sawaiq Al Muhriqah, by Ibna Hajar Haythami, Chapter 9, section 
3, p196 
 
Thus the verse (5:55) is actually saying that ONLY Allah is your 
WALI, and then the Prophet Mohammed, and Imam Ali. Thus the 
WILAYAH (mastership/leadership) of Imam Ali is the same as that 
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of the Prophet Mohammed since Allah put them beside each other. 
The authority of the Prophet Mohammed is explained by the 
following verses of Quran: 
 
"The Prophet has a greater claim over the believers than they have 
on their own selves," (Quran  Chapter 33: verse 6) 
or: 
"O you who believe! Obey Allah, and obey the messenger and those 
vested with authority (from) among you," (Quran Chapter 4: verse 
59) 
 
One may look at other verses with regard to the authority of the 
Prophet such as verses 4:65, 59:7, 9:103, and 33:21. Putting all these 
verses beside the verse 5:55, one can derive that this priority and 
authority will also be for Imam Ali after the demise of the Messenger 
of Allah. 
 
Al Nasei and Al Hakim have also recorded other versions of the 
event of Ghadeer e Khum with different wordings, which provide 
more insight to the meaning of the event. They narrated on the 
authority of Zaid Ibna Arqam that: 
 
The Prophet added: "Certainly Allah is my MAULA and I am WALI 
(master/guardian) of all the faithful." Then he grasped the hand of 
Ali and said: "He (Ali) is the WALI of all those of whom I am WALI. 
O Allah! Love those who love him and hate those who hate him." 
 
Sunni references: 
Khasais, by Al Nasei, p21 
Al Mustadrak, by Al Hakim, v3, p109 
 
In another wording: 
The Prophet asked three times: "O' people! Who is your MAULA? 
They replied: Allah and His Messenger." Then he grasped the hand 
of Ali and raised it and said: "Whoever’s WALI is Allah and his 
Messenger, then this man (Ali) is also his WALI." 
 
Sunni reference: Khasais, by Al Nasei, p6 
 
If WALI means friend, then why did the people answer only Allah 
and His Messenger are WALI? They should have answered all the 
believers are WALI. This clearly shows that people got it right, but 
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they later chose to act otherwise. Now let us look at the following 
narration: 
 
Imam Ali came to the plain of Rahbah, and some people told him 
"Peace on you O' our MAULA!" Ali replied: "How can I be your 
MAULA while you are Arabs (free men)?"  They said: "We heard the 
Messenger of Allah on the day of Ghadeer e Khum who said: 
`Whoever I was his MAULA he (Ali) is his MAULA.'" 
 
Sunni reference: Musnad Ahmed Ibna Hambal, v5, p419 
 
If MAULA means friend, then why was Ali (AS) asking the above 
question? Was friendship new to Arabs? The fact is Imam Ali was 
asking this question to reiterate the importance of the word MAULA 
and showing the people at that time that it did not mean friend for 
him, and that what they meant is master of the believers. 
 
Concluding the above discussion, it is clear that trying to trivialise 
the event of Ghadeer e Khum by saying that the Prophet just wanted 
to say "Ali is the friend of believers", is neglecting the above-
mentioned narration of the Prophet. 
 
The Prophet explained what he meant by WALI, and also neglecting 
the above-mentioned verses of Quran, which were revealed in 
Ghadeer e Khum, and those, which explain the importance of WALI. 
Finally, the following narration from Sunni references further 
illuminates the fact that WALI means Imam since the narration uses 
the phrase "follow them" and "Imam".  Ibna Abbas (RA) narrated 
that the Messenger of Allah said: 
 
"Whoever wishes to live and die like me, and to abide in the Garden 
of Eden after death, should acknowledge Ali as WALI after me, and 
take his WALI (i.e., Imams after him) as WALI, and should follow 
the Imams after me for they are my Ahlul Bayt and are created from 
my clay and are gifted with the same knowledge and understanding 
as myself. Woe unto those who deny their virtues and those who 
disregard their relationship and affinity with me, for my intercession 
shall never reach them." 
 
Sunni references:   

1. Hilyatul Awliya, by Abu Nuaym, v1, pp 84,86 
2. Al Mustadrak, by Al Hakim, v3, p128 
3. Al Jamiul Kabir, by Al Tabarani 


